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Chapter 9: Transmission (Daʿwah, Tabligh): The Communication of 

Knowledge 

The Qur’anic vision of knowledge is inherently communicative. Divine wisdom (ḥikmah) is never meant 

to remain hidden within the individual intellect but to flow outward through Daʿwah (invitation to truth) 

and Tabligh (clear communication of the message). The Qur’an positions every believer as a participant 

in this sacred communication, charged with the responsibility to convey truth “with wisdom and good 

exhortation” (Q. 16:125). Here, transmission is not proselytisation through compulsion but the intellectual 

and ethical sharing of divine guidance. Daʿwah represents the calling of humanity to awareness, while 

Tabligh ensures that revelation remains clear, uncorrupted, and universally intelligible. Together, they 

form the communicative dimension of Qur’anic epistemology, where knowledge is sustained not by 

secrecy but by transparency, sincerity, and mutual understanding. This chapter examines how divine 

knowledge becomes a living discourse through truthful communication, illuminating the path of collective 

awakening 

9.1 Knowledge as Communal Trust 

The Qur’anic epistemology culminates not in individual enlightenment but in communal responsibility. 

Knowledge (ʿilm) in the Qur’an is not a private possession; it is a trust (amanah) that must be 

communicated and enacted for the benefit of all creation. The process of transmission-through daʿwah 

(invitation) and Tabligh (communication or proclamation)-is therefore a sacred extension of knowing. 

In Qur’anic discourse, communication of truth is not proselytisation in the modern sense but a moral act 

of sharing divine light (mur), inviting others to awareness, justice, and peace. It is a process rooted in 

compassion (raḥmah), reason (ʿaql), and ethical example (ʿamal ṣaliḥ). As Allah commands: “Invite 

(udʿu) to the way of your Lord with wisdom (ḥikmah) and good instruction (mawʿiẓah ḥasanah), and argue 

with them in a way that is best” (Q. 16:125). 

This verse establishes daʿwah as an epistemic function-the application of wisdom in discourse, the use of 

reasoned persuasion, and the exercise of moral restraint. Transmission in the Qur’an is thus not the 

conquest of minds, but the awakening of conscience through truth. 

9.2 Daʿwah: Invitation to the Way of Truth 

The Qur’anic concept of Daʿwah signifies a sacred invitation-an open, rational, and compassionate call 

toward divine truth. It is not coercion, but communication rooted in understanding and respect for human 

freedom. The Qur’an instructs: “Invite to the way of your Lord with wisdom and good counsel” (Q. 

16:125), establishing daʿwah as an intellectual and ethical dialogue. This invitation arises from knowledge 

(ʿilm) and sincerity (ikhlaṣ), seeking not conversion through force but enlightenment through clarity. In 

Qur’anic epistemology, daʿwah functions as the communicative extension of knowledge, where truth, 

once internalised, must be shared for the sake of human awakening and moral renewal. 
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9.2.1 The Linguistic and Epistemic Essence of Daʿwah 

The Arabic root d-ʿ-w means to call, invite, or summon. In the Qur’an, daʿwah signifies a gentle and 

reasoned invitation toward divine reality, rather than coercion or domination. It presupposes recognition 

of truth and the moral duty to communicate it. The verse “Who is better in speech than one who calls 

(daʿa) to Allah, works righteousness, and says: ‘Indeed, I am of the Muslims’?” (Q. 41:33) defines daʿwah 

as both proclamation and embodiment of divine ethics. 

Epistemologically, daʿwah arises when knowledge becomes communicable. It is not the transfer of data, 

but the transmission of awareness. The one who calls others to Allah becomes a shahid (witness) to truth 

through understanding, word, and action (Q. 22:78). Thus, daʿwah is a natural extension of the epistemic 

journey-it externalises faith and wisdom into social reality. 

9.2.2 Daʿwah as Ethical Discourse 

The Qur’an frames daʿwah as an act of ethical speech. The Prophet is commanded: “Say: This is my way; 

I invite to Allah with clear insight (ʿalā baṣirah)” (Q. 12:108). The term baṣirah-insight-connects daʿwah 

to epistemic certainty. An invitation without knowledge or clarity contradicts Qur’anic methodology. The 

Qur’an insists on precision of meaning, patience in persuasion, and respect for human dignity. 

This transforms daʿwah into a dialogical process. The goal is not conversion, but illumination-an appeal 

to reason and conscience. Daʿwah as epistemic communication reflects divine mercy; it seeks to awaken 

latent awareness within every human soul (fiṭrah), guiding it toward self-recognition and harmony with 

the Creator (Q. 30:30). 

9.2.3 The Internal Dimension of Daʿwah 

The Qur’an also internalises daʿwah-the believer is first invited to the self. Before calling others, one must 

respond to the divine call within. “O you who have believed, respond to Allah and to the Messenger when 

he calls you to that which gives you life” (Q. 8:24). This verse places daʿwah within the heart’s awakening; 

the external act of calling is valid only when the internal self has responded to truth. Hence, true daʿwah 

is not institutional preaching but existential resonance. The knower becomes the inviter, the message 

becomes life itself, and the world becomes the field of revelation. 

9.3 Tabligh: Communication and Clarity of Message 

In the Qur’anic epistemology, Tabligh signifies not merely the act of delivering a message but the sacred 

responsibility of ensuring that divine knowledge is communicated with truth, clarity, and sincerity. The 

Qur’an repeatedly reminds its readers that the Messenger’s duty is only to convey (al-balagh al-mubin)-

to make the truth manifest without distortion, addition, or concealment (Q. 5:92; 16:35). This principle 

frames Tabligh as an epistemic act, where communication is itself a continuation of revelation through 

truthful articulation. The purpose of Tabligh is not persuasion by rhetoric, but illumination through clarity. 

Hence, every form of Qur’anic communication demands transparency, intellectual honesty, and moral 

accountability, ensuring that divine truth remains uncorrupted in its journey from revelation to 

understanding. 



The Principles of Qur’anic Research Methodology 

 

81 
 

9.3.1 The Concept of Tabligh in the Qur’an 

Tabligh derives from b-l-gh, meaning to reach, convey, or deliver completely. The Qur’an employs the 

term to denote the act of faithfully communicating divine revelation without distortion or omission. The 

command “O Messenger, convey (balligh) what has been sent down to you from your Lord” (Q. 5:67) 

establishes Tabligh as the sacred duty of transmitting truth with integrity. 

In the epistemological hierarchy, Tabligh ensures that divine knowledge reaches human consciousness 

uncorrupted. It represents the communicative completion of revelation-truth must not remain confined but 

must flow through language, teaching, and example. 

9.3.2 Tabligh as Precision and Transparency 

The Qur’an presents communication as a moral act demanding accuracy. The communicator is a trustee 

(amin), bound by the ethics of clarity. The verse “And they distort words from their proper places” (Q. 

4:46) warns against epistemic corruption-alteration of meaning, selective transmission, or ideological 

reinterpretation. 

Thus, Tabligh is not mere proclamation but the ethical articulation of divine knowledge. The 

communicator must embody ṣidq (truthfulness) and amanah (trust). The process of communication 

becomes sacred when it preserves the purity of the message and the dignity of the listener. 

9.3.3 The Role of Language in Tabligh 

Language in the Qur’an is both medium and revelation. The Qur’an itself declares, “Indeed, We have sent 

it down as an Arabic Qur’an so that you may understand” (Q. 12:2). The communicative act, therefore, 

depends on linguistic intelligibility and cultural context. Tabligh is effective when the language of truth 

resonates with the consciousness of its audience. 

However, linguistic clarity must not compromise epistemic depth. The Qur’an often balances bayan (clear 

expression) with taʾwil (deeper interpretation), indicating that communication should invite reflection 

rather than reduce complexity. The messenger’s task is to articulate truth in accessible yet profound terms, 

allowing intellect and heart to converge. 

9.4 Communicative Ethics in the Qur’an 

Communication (Tabligh and daʿwah) in the Qur’an is inseparable from ethics. Words are not neutral 

instruments but moral vehicles through which truth is either illuminated or obscured. The Qur’an 

emphasises sincerity, justice, and humility in speech: “Speak to people good words” (Q. 2:83) and “Do 

not mix truth with falsehood” (Q. 2:42). The ethics of communication thus safeguard the integrity of divine 

knowledge within human discourse. Every act of communication becomes an act of responsibility-a 

reflection of the speaker’s inner moral state. The Qur’anic communicative ethic, therefore, unites 

knowledge, truth, and compassion, ensuring that the dissemination of truth remains both intellectually 

sound and spiritually pure. 
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9.4.1 Truthfulness (Ṣidq) as the Foundation of Communication 

The Qur’an establishes ṣidq-truthfulness-as the moral ground of all speech. False communication distorts 

the divine order, leading to epistemic decay. “Do not mix truth with falsehood, nor conceal the truth while 

you know [it]” (Q. 2:42). The act of communication is sacred only when it mirrors divine truth, untainted 

by deceit, exaggeration, or manipulation. Ṣidq ensures that Tabligh retains its epistemic authenticity. 

Speech in the Qur’an is performative; it constructs reality. Therefore, ethical integrity in communication 

safeguards both knowledge and community. 

9.4.2 Gentleness and Reason in Dialogue 

Divine communication itself models gentleness: “Speak to him [Pharaoh] mildly, that perhaps he may 

remember or fear” (Q. 20:44). This verse epitomises the Qur’anic ethic of dialogue-even when addressing 

tyranny, speech must reflect compassion. Thus, the Qur’an transforms communication into an art of moral 

persuasion-truth conveyed with empathy, reason, and wisdom. 

Daʿwah and Tabligh are acts of balance: between firmness of conviction and humility of tone, between 

clarity and patience. The Qur’an insists that the invitation to truth cannot be coercive-“There is no 

compulsion in religion; truth stands clear from error” (Q. 2:256). The epistemic authority of truth lies in 

its clarity, not force. 

9.4.3 The Listener’s Freedom and Responsibility 

The Qur’an consistently acknowledges the listener’s freedom to accept or reject the message: “The truth 

is from your Lord; so whoever wills-let him believe; and whoever wills-let him disbelieve” (Q. 18:29). 

This preserves epistemic autonomy as a divine right. Communication in Islam is dialogical, not 

authoritarian-it respects the human intellect’s capacity to discern. Hence, transmission in the Qur’an is 

symmetrical: the communicator bears the responsibility of clarity and sincerity, while the listener bears 

the responsibility of discernment and moral choice. 

9.5 Transmission as Collective Knowledge Formation 

The Qur’an presents the transmission of knowledge not as an individual endeavour but as a collective, 

intergenerational trust (amanah) shared by the entire believing community. Knowledge in this sense is 

preserved, renewed, and expanded through communal remembrance (dhikr) and mutual teaching (talim). 

The transmission process transforms divine revelation into living knowledge-continuously enacted in 

prayer, reflection, and moral conduct (Q. 3:79; 62:2). This collective epistemology rejects monopolies of 

knowledge, affirming instead that wisdom and guidance are sustained through cooperation and shared 

understanding. The community thus becomes the vessel through which divine knowledge flows, linking 

the revelation of the past to the moral and intellectual challenges of the present. In this way, transmission 

in the Qur’an becomes both a duty and a dynamic process of collective truth-formation. 

9.5.1 The Ummah as Epistemic Community 

The Qur’an envisions humanity as a learning collective: “You are the best community brought forth for 

humankind: you enjoin what is right, forbid what is wrong, and believe in Allah” (Q. 3:110). Here, Iman 
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and ʿamal become communal ethics. Transmission is not the privilege of prophets alone but the shared 

responsibility of all who know. 

Thus, the ummah functions as an epistemic network member, a node of reflection, action, and 

communication. Knowledge circulates ethically through teaching, counsel (shura), and example, creating 

an ever-renewing field of collective understanding. 

9.5.2 The Dynamics of Teaching and Learning 

The Qur’an’s pedagogy is participatory. The believer learns and teaches in reciprocity: “And remind, for 

indeed, the reminder benefits the believers” (Q. 51:55). Communication thus becomes remembrance 

(tadhakkur)-the act of mutual awakening. Every encounter between teacher and learner is a shared 

discovery of divine signs (ayat). 

Hence, Qur’anic transmission transforms education into a sacred exchange of consciousness, not the 

imposition of authority. The community becomes a living classroom where truth circulates as light, not as 

domination. 

9.5.3 Prophetic Communication as Universal Model 

While avoiding any extra-scriptural narrative, the Qur’an depicts the prophetic model of Tabligh as a 

universal pedagogy. The prophets embody the ethic of communication through patience, reason, and 

example (Q. 6:90; 7:62). They speak in truth, act with sincerity, and leave the outcome to divine will. 

Their success lies not in conversion but in faithful conveyance. This model instructs all human 

communicators: knowledge must be transmitted not for power but for enlightenment; not to dominate, but 

to liberate intellect and spirit. 

9.6 Conclusion: Communication as the Renewal of Knowledge 

Transmission (daʿwah and Tabligh) completes the Qur’anic epistemic cycle. It is the outward movement 

of inner realisation-the dissemination of wisdom as light. Through communication, divine truth continues 

to reverberate across time and culture, renewing consciousness and guiding civilisation. 

In this epistemology, the act of speaking truth is an act of worship; teaching becomes service, and dialogue 

becomes remembrance. The communicator participates in divine creativity, translating eternal meanings 

into temporal language. 

Hence, the Qur’anic communication ethic transcends speech: it is a living testimony (shahadah) of truth 

enacted through compassion, knowledge, and justice. Knowledge finds completion only when shared; 

faith becomes perfect only when it enlightens others. As the Qur’an proclaims: “And who is better in 

speech than one who calls to Allah, does righteousness, and says, ‘Indeed, I am of those who submit’” (Q. 

41:33). 
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In this synthesis, the knower becomes the communicator, the listener becomes the seeker, and the entire 

human community becomes the theatre of revelation-a world awakened by divine word, lived through 

reason, and sustained by ethical action. 

Chapter 10: Preservation (Dhikr, Kitab): The Continuity of Knowledge 

In the Qur’an, the preservation of knowledge marks the completion of the epistemological cycle, ensuring 

that divine truth endures across time and generations. Preservation is achieved through two interlinked 

principles: Dhikr (remembrance) and Kitab (the Book). Dhikr sustains the living memory of revelation 

within the human soul and community, while Kitab ensures its textual permanence and structural 

coherence (Q. 15:9; 54:17). The Qur’an portrays both as divine instruments safeguarding knowledge from 

distortion and forgetfulness. Through Dhikr, the believer internalises revelation as consciousness; through 

Kitab, society institutionalises it as a recorded trust. Together, they maintain the unity of truth across 

human history, bridging revelation and remembrance. This chapter explores how the Qur’an envisions 

continuity not as mere conservation but as active renewal, where each generation is called to remember, 

re-engage, and reapply divine knowledge within its own moral and intellectual context. 

10.1 The Sacred Continuum of Knowledge 

The final stage in the Qur’anic epistemological cycle-Preservation (Dhikr, Kitab)-marks not merely the 

conservation of textual revelation but the continuity of divine knowledge across time, space, and human 

memory. The Qur’an itself positions preservation as both an act of divine will and a human responsibility. 

The verse “Indeed, it is We who sent down the Dhikr, and indeed, We will guard it” (Q. 15:9) defines the 

eternal safeguarding of truth as intrinsic to Allah’s covenant with creation. Preservation in the Qur’anic 

worldview is not passive storage but an active, living remembrance (dhikr), a process through which 

revelation sustains consciousness, guidance, and ethical order across generations. 

In this dimension, dhikr and Kitab form two inseparable poles: remembrance and record. The Kitab 

embodies divine inscription-knowledge encoded into textual form-while dhikr signifies the inward and 

collective re-activation of that knowledge within the believer’s heart and community. Preservation thus 

represents the final synthesis of revelation and reason, uniting ʿilm (knowledge), ḥikmah (wisdom), and 

ʿamal (action) in a continuous circuit of remembrance. 

10.2 Dhikr: Remembrance as Preservation of Meaning 

The Qur’an repeatedly employs dhikr to denote remembrance, awareness, and reorientation toward divine 

truth. This remembrance is both cognitive-a renewal of awareness-and ontological, the reaffirmation of 

one’s existence in relation to Allah. The Qur’an declares: “So remind, indeed you are a reminder (dhakkir), 

you are not over them a controller” (Q. 88:21-22). Here, remembrance transcends rote recitation; it 

becomes the act of reviving meaning, of calling the self and others back to the Source of truth. 

Preservation through dhikr is thus dynamic. It requires active re-engagement with revelation through 

reflection, repetition, and renewal. The Qur’an asserts: “And remind, for indeed, the reminder benefits the 

believers” (Q. 51:55). Remembrance, then, is not a ritual of words but a mode of maintaining epistemic 
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integrity-keeping truth alive within the consciousness of humankind. The believer who remembers 

continuously verifies and realigns knowledge with revelation, protecting it from distortion, speculation, 

and forgetfulness. 

The Qur’anic notion of ghaflah (heedlessness) represents the antithesis of preservation. Forgetfulness of 

divine truth leads to moral decay and epistemological loss. The verse “And be not like those who forgot 

Allah, so He made them forget themselves” (Q. 59:19) encapsulates the connection between remembrance 

and self-awareness. When the Divine is forgotten, human identity and purpose disintegrate. Thus, dhikr is 

not only the preservation of divine truth but the preservation of the self’s epistemic coherence. 

10.3 Kitab: The Written Preservation of Divine Knowledge 

The Qur’an presents Kitab, literally “book” or “record”-as both a manifest revelation and a metaphysical 

archive. It exists as the ultimate repository of divine wisdom: “And with Him is the Mother of the Book 

(Umm al-Kitab)” (Q. 13:39). This celestial archetype signifies the timeless preservation of divine 

knowledge beyond human manipulation. The earthly Qur’an, in turn, reflects this eternal Kitab in 

linguistic form, embodying divine speech in the structure of human expression. 

From a Qur’anic epistemological perspective, the Kitab fulfils two essential roles: 

• Revelatory preservation: the recording of divine guidance in a form accessible to human 

understanding. 

• Ethical accountability: the maintenance of a universal register of deeds, as in “Every small and 

great thing is recorded” (Q. 54:52-53). 

These two dimensions-revelation and record- ensure that knowledge remains anchored both in text and in 

consequence. Preservation is therefore not merely about safeguarding the scripture but maintaining the 

integrity of its message within moral reality. The Qur’an’s use of Kitab encompasses multiple layers of 

meaning: 

• The revealed text (e.g., Q. 2:2; 4:105), 

• The decreed law of the universe (e.g., Q. 6:59), 

• The individual record of actions (e.g., Q. 18:49), 

• The divine archetype beyond creation (e.g., Q. 85:21-22). 

Each manifestation of the Kitab participates in a comprehensive system of preservation through which 

Allah’s knowledge remains perpetually manifest and knowable. 

10.4 The Interrelation of Dhikr and Kitab 

The Qur’an establishes a profound symbiosis between dhikr and Kitab. The text exists not as an inert 

document but as a living reminder: “Indeed, We have sent down to you the Dhikr so that you may explain 

to mankind what has been sent down to them” (Q. 16:44). Here, the Qur’an is simultaneously described 

as dhikr and as Kitab, revealing the dual function of preservation through writing and remembrance. The 
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written word alone is insufficient without reflection; remembrance alone is unstable without textual 

grounding. Thus, Qur’anic preservation operates on two planes: 

• Textual continuity - ensuring the immutability of the divine word. 

• Cognitive continuity - ensuring that meaning remains alive through remembrance, interpretation, 

and ethical practice. 

This dual preservation guarantees that the Qur’an is not merely memorised but realised-that it continues 

to shape consciousness, culture, and community. As stated: “Rather, it is a glorious Qur’an, inscribed in 

a preserved tablet” (Q. 85:21-22). The preservation is divine in origin yet requires human engagement 

through reflection, recitation, and living application. 

10.5 The Human Role in Preservation 

While divine protection secures the Qur’an from corruption, the human role in preservation is intellectual, 

moral, and linguistic. Humanity is entrusted with maintaining the authenticity of meaning, the clarity of 

language, and the integrity of practice. The verse “Recite what has been revealed to you of the Book and 

establish the prayer; indeed, prayer restrains from indecency and wrongdoing” (Q. 29:45) demonstrates 

how recitation (tilawah) serves not only to transmit text but to activate ethical consciousness. 

The memorisation of the Qur’an (ḥifẓ) exemplifies this active preservation, rooted not in mere repetition 

but in internalisation. Each act of recitation renews the connection between the divine message and the 

human mind. Yet, beyond memorisation, preservation also entails epistemic vigilance: protecting 

interpretation from distortion and aligning human reasoning (ʿaql) with revelation (waḥy). 

The Qur’an consistently warns against the corruption of previous revelations (Q. 2:75-79; 5:13-15), 

establishing vigilance as a necessary epistemological duty. Thus, preservation extends beyond scriptural 

maintenance to include guarding interpretive integrity, ensuring that divine meaning is neither altered by 

cultural bias nor manipulated by power. 

10.6 Dhikr as Collective Memory and Cultural Continuity 

The Qur’an envisions preservation not as an individual act but as a collective process embedded in the 

moral and social fabric of the ummah. Remembrance becomes the foundation of cultural continuity, 

transmitting divine knowledge through language, ritual, and ethical education. Allah commands: “And 

remind them of the days of Allah; indeed in that are signs for every patient and grateful one” (Q. 14:5). 

This act of remembrance constructs a historical consciousness in which divine intervention, guidance, and 

justice remain embedded within collective memory. 

Preservation thus transcends the text to include the preservation of history, identity, and moral order. The 

Qur’anic community is tasked with transmitting this remembrance through education (talim), reflection 

(tadabbur), and communication (Tabligh), forming an unbroken chain of remembrance that bridges 

generations. 
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10.7 The Ontology of Preservation: From Revelation to Remembrance 

In the Qur’anic epistemological cycle, preservation completes the return to the Source-the reintegration 

of human understanding with divine origin. The movement begins with waḥy (revelation), flows through 

ʿilm (knowledge), tafakkur (reflection), ḥikmah (wisdom), and ʿamal (action), and culminates in dhikr 

(remembrance). This circular structure mirrors the cosmic order in which all creation returns to its Lord: 

“To Him belongs the beginning and the end” (Q. 28:70). Preservation, therefore, is not an endpoint but 

the renewal of revelation in each generation through remembrance and study. 

The Kitab preserves the form of knowledge; dhikr preserves its life. Together, they ensure that divine 

wisdom remains eternally active in human consciousness. This ontology of preservation reveals that 

Qur’anic knowledge is a self-renewing continuity secured not by static repetition but by dynamic 

engagement with divine meaning. 

10.8 The Eternal Preservation of Truth 

Ultimately, preservation in the Qur’an is a divine promise of epistemic certainty. Allah’s assertion, 

“Indeed, it is We who sent down the Dhikr, and indeed, We will guard it” (Q. 15:9), guarantees that truth 

cannot be extinguished by time or human corruption. Yet this promise also entrusts humankind with a 

participatory role: to remember, recite, write, and live according to the divine word. The human intellect 

and heart thus become instruments of preservation. 

In the Qur’anic vision, truth is eternal because it is continually remembered. The continuity of knowledge 

is sustained not by material preservation alone but by the unbroken rhythm of remembrance that echoes 

through every reciter, thinker, and believer. Preservation is the culmination of revelation’s purpose to make 

truth perpetually present. 

10.9 The Qur’anic Cycle of Knowledge - From Revelation to 

Remembrance 

The Qur’an presents a profoundly unified and self-sustaining epistemology complete cycle of knowledge 

that begins with Revelation (Waḥy) and culminates in Remembrance (Dhikr). This sacred cycle embodies 

a divine logic of continuity in which knowledge is neither lost nor fragmented but continually renewed 

through divine guidance, human reflection, ethical practice, and spiritual remembrance. The Qur’anic 

worldview, in its totality, does not separate intellect from revelation, or science from spirituality; rather, it 

integrates all dimensions of knowing into a single, coherent order that mirrors the unity (tawḥid) of Allah 

Himself. 

The process begins with Revelation (Waḥy)-the divine communication of truth from Allah to humankind. 

Revelation is not merely a message transmitted but the very act of creation through knowledge, the 

articulation of divine will in the language of human understanding. The Qur’an thus identifies itself as 

“Hudan lil-nas” (guidance for humankind) (Q. 2:185), revealing the epistemological foundation upon 
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which all subsequent human knowledge must rest. In this stage, Allah becomes both the source and 

measure of all truth. Human knowledge acquires validity only insofar as it aligns with divine revelation. 

Following revelation arises ʿIlm (knowledge)-the human reception, comprehension, and internalisation of 

divine truth. The Qur’an elevates ʿilm as the distinguishing quality of human existence, linking it directly 

with creation: “He taught Adam the names of all things” (Q. 2:31). Knowledge in the Qur’an is not merely 

cognitive; it is existential-the means by which humankind becomes conscious of the order, purpose, and 

moral boundaries established by Allah. The pursuit of ʿilm is therefore inseparable from faith (iman); 

together, they form the rational and spiritual structure of human responsibility. 

The next phase of this cycle is Reflection and Contemplation (Tafakkur, Tadabbur, Tadhakkur), through 

which knowledge becomes understanding. The Qur’an constantly commands believers to think, reflect, 

and observe: “Do they not reflect upon the Qur’an?” (Q. 4:82). This command establishes intellectual 

reflection as an act of worship-an essential step in transforming revealed knowledge into wisdom and 

insight. Through reflection, humankind participates in divine thought, examining the signs (ayat) within 

creation and within themselves: “We will show them Our signs in the horizons and in themselves until it 

becomes clear to them that it is the truth” (Q. 41:53). Reflection bridges the realm of text (Kitab) and the 

realm of creation (khalq), integrating revelation and reason in a harmonious epistemic process. 

From reflection emerges Validation (Burhan, Bayyina)-the Qur’anic method of verifying truth through 

clear evidence, rational coherence, and correspondence with divine principles. The Qur’an repeatedly 

appeals to burhan (proof) as the criterion for truth: “Say, bring your burhan if you are truthful” (Q. 2:111). 

Knowledge in Islam is thus not arbitrary or mystical; it is rigorously verified within the boundaries of 

revelation and logic. The Qur’anic epistemology opposes conjecture (ẓann) and ungrounded speculation, 

demanding instead that all claims to truth be supported by bayyina-clear, manifest evidence. This 

verification process ensures that knowledge remains anchored in divine order, protected from distortion, 

error, or manipulation. 

Once verified, knowledge ascends into Synthesis (Ḥikmah)-the integration of truth into a coherent system 

of understanding and moral insight. Ḥikmah represents the culmination of knowledge, where intellect and 

revelation coalesce into wisdom. The Qur’an identifies ḥikmah as both a divine gift and a human 

achievement: “He gives ḥikmah to whom He wills, and whoever has been given ḥikmah has been given 

much good” (Q. 2:269). This wisdom is not confined to abstract reasoning but encompasses ethical 

discernment, practical judgment, and spiritual insight. It is the stage where knowledge becomes 

illuminated by understanding, transforming human perception into moral orientation. Through ḥikmah, 

the believer perceives the interconnection between the physical, moral, and spiritual dimensions of 

existence, aligning human will with divine purpose. 

From wisdom naturally follows Application (ʿAmal, Iman)-the embodiment of knowledge in action. The 

Qur’an insists that faith without action is incomplete and that knowledge unmanifested in practice loses 

its moral significance. “Those who believe and do righteous deeds, they are the best of creation” (Q. 

98:7). Action becomes the proof of knowledge, the outward manifestation of inward truth. In this stage, 

epistemology becomes ethics: knowing is doing. The Qur’an’s repeated pairing of iman and ʿamal ṣaliḥ 
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(righteous action) illustrates that true understanding of divine truth must translate into just and 

compassionate conduct. The believer becomes both a knower and a doer of truth. 

The following application arises: Transmission (Da‘wah, Tabligh)-the communication of knowledge. The 

Qur’an presents transmission not as proselytisation but as the sharing of truth through clarity, reason, and 

compassion. “Invite to the way of your Lord with wisdom and good counsel” (Q. 16:125). Communication, 

in the Qur’anic sense, is an epistemic duty: knowledge must be shared, taught, and embodied within the 

community. Transmission thus sustains the living continuity of divine guidance within society, ensuring 

that truth remains accessible and alive through dialogue, teaching, and moral example. It is through 

Tabligh that the Qur’an’s message transcends individual comprehension and becomes a collective 

inheritance of humankind. 

Finally, the cycle culminates in Preservation (Dhikr, Kitab)-the divine and human safeguarding of 

knowledge. Preservation ensures the continuity of truth across generations, anchoring revelation in both 

text (Kitab) and memory (dhikr). Allah’s promise, “Indeed, it is We who sent down the Dhikr, and indeed, 

We will guard it” (Q. 15:9), guarantees the permanence of revelation’s form, but human remembrance 

guarantees its living meaning. Preservation completes the epistemological cycle by returning knowledge 

to remembrance act through which divine truth remains eternally present in the human soul. Through 

dhikr, revelation is not only remembered but relived; through Kitab, it remains inscribed as the eternal 

record of divine wisdom. 

This cycle-from waḥy to dhikr-constitutes a closed yet dynamic epistemological system. It begins with 

divine initiative and concludes with divine remembrance, yet throughout, human intellect, reflection, and 

responsibility play essential roles. The Qur’anic epistemology is thus both vertical (descending from Allah 

to humankind) and circular (returning through remembrance and moral action). It integrates revelation, 

reason, and morality into a single process of knowing that is continuous, participatory, and sacred. 

This epistemic structure also safeguards against two extremes: on one side, the reduction of knowledge to 

rationalism, which detaches truth from divine origin; and on the other, the collapse of reason into fideism, 

which isolates revelation from critical reflection. The Qur’an’s system of knowledge harmonises these 

polarities, affirming that true knowledge must be both revealed and reasoned, both divine and 

discoverable. 

In this comprehensive model, the Qur’an itself becomes both the source and the mirror of knowledge. It 

is the origin of all epistemic principles and the living embodiment of preservation. The believer who 

engages with the Qur’an through reflection, verification, wisdom, and action becomes part of this eternal 

continuity of knowledge -an agent of divine remembrance in the world. Thus, preservation (ḥifẓ, dhikr, 

Kitab) is not the end but the renewal of revelation, ensuring that divine truth remains ever-present in the 

unfolding of human consciousness. 

The Qur’an, therefore, constructs a cosmic epistemology of remembrance. All creation participates in 

knowledge through praise and awareness: “There is not a thing except that it glorifies Him with His praise, 
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but you do not understand their glorification” (Q. 17:44). The universe itself is an act of remembrance; 

every atom bears witness to divine knowledge. In this vision, human epistemology is a continuation of 

cosmic dhikr conscious participation in the eternal remembrance of Allah. The Qur’anic cycle of 

knowledge thus forms a sacred loop of origin, understanding, and return: 

• Revelation (Waḥy) - Divine initiation of truth. 

• Knowledge (ʿIlm) - Human comprehension of divine reality. 

• Reflection (Tafakkur, Tadabbur) - Transformation of knowledge into insight. 

• Validation (Burhan, Bayyina) - Verification of truth through evidence. 

• Wisdom (Ḥikmah) - Integration of knowledge and ethics. 

• Action (ʿAmal, Iman) - Embodiment of truth in life. 

• Transmission (Da‘wah, Tabligh) - Communication of knowledge to others. 

• Preservation (Dhikr, Kitab) - Continuity of truth through remembrance and text. 

This cycle defines the Qur’anic theory of knowledge-a complete epistemology grounded in divine 

revelation yet sustained through human reason, reflection, and moral consciousness. It portrays knowledge 

as both the beginning and end of existence, with remembrance as the eternal bridge between Creator and 

creation. Thus, the Qur’anic epistemological system is not static but a living, continuous flow of divine 

truth through the hearts, minds, and actions of humankind, forever returning to the Source from which it 

began.  
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