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Chapter 19: The Unity of Truth (Tawḥid) as the Epistemic Paradigm 

Tawḥid, the affirmation of the absolute oneness of God, constitutes the foundational metaphysical claim 

and epistemic principle of the Qur’anic worldview. Far from functioning merely as a theological assertion, 

tawḥid establishes the structural coherence within which all phenomena-cosmological, moral, cognitive, 

and existential- acquire their meaning. In the Qur’anic discourse, knowledge (ʿilm) is inseparably linked 

to the recognition of the divine unity, and epistemic error frequently reflects a rupture in this recognition. 

As the Qur’an declares, “God is the truth (al-ḥaqq), and what they call upon besides Him is falsehood” 

(Q. 22:62). This ontological distinction between truth and falsehood becomes the epistemic criterion by 

which the Qur’anic notion of knowing is constructed. 

Tawḥid functions as a meta-principle that unifies three interrelated domains: the structure of reality; the 

structure of human cognition; and the purpose and ethics of inquiry. Reality is depicted as singularly 

ordered under divine sovereignty: “His is the creation and the command” (Q. 7:54). Cognition is oriented 

toward uncovering the signs (ayat) embedded in this unified order: “We shall show them Our signs on the 

horizons and within themselves until it becomes clear to them that it is the truth” (Q. 41:53). Finally, 

inquiry is governed by an ethical obligation to align human knowledge with divine guidance: “Do not 

pursue that of which you do not know; surely hearing, sight, and heart-all will be questioned” (Q. 17:36). 

In this triadic structure, tawḥid is the integrating principle that binds ontology, epistemology, and ethics 

into a single coherent paradigm. 

The Qur’anic conception of knowledge assumes a world permeated by intelligibility because it is created 

with measure, balance, and purpose (Q. 54:49; Q 15:21). This stands in sharp contrast to epistemological 

models that view reality as fundamentally contingent, fragmentary, or self-subsisting. If reality is a unified, 

divinely structured totality, then knowledge cannot be conceived as a mere accumulation of observations; 

rather, it becomes the discovery of the inherent coherence and meaning embedded within creation. The 

Qur’an repeatedly emphasises this connection, urging human beings to reflect (yatafakkarun), understand 

(yaʿqilun), and consider (yatadabbarun) the signs dispersed across the cosmos and human consciousness. 

Within this framework, tawḥid operates as a criterion of epistemic validity. The Qur’an associates false 

beliefs, distortions of judgment, and misguided intellectual practices with shirk -the attribution of partners 

to God or the fragmentation of ultimate authority (Q. 31:13; 10:66). Epistemic fragmentation mirrors 

theological fragmentation. When ontological unity is denied, knowledge becomes dispersed, partial, and 

susceptible to conjecture (ẓann), which the Qur’an repeatedly criticises as a source of epistemic 

unreliability (Q. 53:28; 10:36). This critique is not aimed at empirical inquiry but at the elevation of partial 

knowledge to unwarranted certainty. Consequently, tawḥid demands a hierarchy of knowing in which 

human epistemic methods-empirical, rational, intuitive-are subordinated to divine revelation, not in the 

sense of negating them, but of coordinating them within a coherent structure. 

The Qur’anic account further presents knowledge as inseparable from moral responsibility. Because all 

cognitive faculties are entrusted to human beings (Q. 16:78), the misuse of these faculties constitutes a 
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breach of ethical duty. Tawḥid, therefore, establishes the moral purpose of knowledge: human beings are 

created as vicegerents (khulafaʾ) tasked with discerning and implementing the divine command within 

their existential and social contexts (Q. 2:30). Knowledge is thus framed as an instrument for fulfilling 

this stewardship, not as an autonomous pursuit independent of moral accountability. The unity of God 

grounds the unity of truth, which in turn mandates the unity of knowledge and action. 

Moreover, tawḥid implies that various modes of knowing reflect a single source. Revelation (waḥy) 

discloses metaphysical truths inaccessible to empirical or rational instruments alone; reason (ʿaql) 

interprets and systematises both revelation and empirical observation; experience (tajriba) furnishes the 

domain of particular instances that confirm and contextualise universal meanings. None of these faculties 

function autonomously in the Qur’anic paradigm; rather, they operate in complementary alignment. The 

Qur’an explicitly invites verification (taḥqiq), observation (naẓar), and rational inference (istidlal), while 

continuously grounding these processes in the divine unity. Thus, tawḥid ensures that methodological 

pluralism does not devolve into epistemic relativism or fragmentation. In summary, tawḥid as an epistemic 

principle asserts that:  

• Reality is a unified, divinely structured totality; 

• Human cognitive faculties are designed to discern this unity through reflection on revelation and 

creation, and 

• Knowledge is ethically bound to divine guidance and oriented toward responsible vicegerency. 

This integrated framework establishes the foundation upon which the remainder of the book can develop 

a comprehensive Qur’anic philosophy of research. By consolidating theological, ontological, cognitive, 

and ethical dimensions, tawḥid offers a coherent paradigm capable of reconfiguring contemporary debates 

about scientific method, rationality, and the nature of truth. 

19.1 Tawḥid as the Foundation of Knowledge and Reality 

19.1.1 The Ontological Centrality of Divine Unity 

In the Qur’anic worldview, Tawḥid-the absolute unity of God-is not merely a theological axiom but the 

ontological core that sustains all existence. The divine proclamation, “Say: He is Allah, One (Aḥad)” (Q. 

112:1), functions as both a statement of faith and a metaphysical principle. It establishes that all beings 

derive their reality, coherence, and intelligibility from the singular divine source. The Qur’an articulates 

this order when it states: “Allah is the Creator of all things, and He is, over all things, Disposer of affairs” 

(Q. 39:62). Here, creation (khalq) is not an autonomous reality but an ongoing manifestation (tajalli) of 

divine will (iradah) and knowledge (ʿilm). 

The unity of God implies the unity of truth, meaning that all phenomena-natural, moral, and spiritual-are 

interconnected expressions of a single, coherent reality. Fragmentation, whether in knowledge or in 

existence, arises when this unity is obscured. In modern thought, the separation of the sacred and the 

secular, or of fact and value, represents a metaphysical rupture: the denial of Tawḥid as an epistemic 



The Principles of Qur’anic Research Methodology 

 

 

foundation (Nasr, 1987). The Qur’an presents Tawḥid as the principle of cosmic harmony, encapsulated 

in the verse: “He who created seven heavens in harmony. You see no flaw in the creation of the Merciful. 

Then look again: do you see any disparity?” (Q. 67:3). This verse suggests that the structure of the 

universe reflects divine balance (mizan)-a symmetry that is both physical and epistemological. 

19.1.2 The Qur’anic Structure of Reality 

The Qur’an divides reality into three interrelated domains: the unseen (ghayb), the visible (shahadah), 

and the revealed (waḥy). These are not separate spheres but dimensions of one continuum of divine 

knowledge. The verse “Knower of the unseen and the seen, the Mighty, the Wise” (Q. 64:18) situates God 

as the unifying consciousness that comprehends and sustains both domains. Human knowledge, by 

contrast, operates within the horizon of partial perception: “They encompass nothing of His knowledge 

except what He wills” (Q. 2:255). 

Thus, human inquiry (ʿilm) becomes a process of gradual participation in divine knowing. The Tawḥidic 

structure ensures that even empirical discovery and rational inference derive their legitimacy from their 

alignment with divine order. Knowledge is not an autonomous act of cognition but a form of divine trust 

(amanah): the ability to perceive meaning in creation as a reflection of the Creator’s wisdom (Q. 33:72). 

This Qur’anic anthropology transforms epistemology into a sacred responsibility-knowledge must mirror 

unity, not fragmentation. 

Modern philosophy, in contrast, often situates knowledge within dualisms-mind vs. matter, subject vs. 

object, science vs. faith. The Qur’an transcends such dichotomies by grounding all modes of knowing in 

Tawḥid. It asserts that reality itself is transparent to meaning because it is the “sign” (ayah) of the One: 

“We will show them Our signs in the horizons and within themselves until it becomes clear to them that it 

is the truth” (Q. 41:53). In this light, the cosmos is not a self-sufficient mechanism but a semiotic universe-

a living scripture written in the language of divine unity. 

19.1.3 Epistemology as Ontological Participation 

To know, in the Qur’anic sense, is to participate in the divine act of recognition. The verse “He taught 

Adam the names of all things” (Q. 2:31) symbolises the human capacity for conceptual and ontological 

discernment. Naming (tasmiya) here implies a correspondence between cognition and creation 

participation in divine knowledge. Al-Attas (1995) interprets this act as the archetype of Tawḥidic 

epistemology: knowledge arises not from sensory accumulation alone but from perceiving the 

metaphysical relations among things in light of their Creator. 

The Qur’an, therefore, transforms epistemology from the mere collection of facts into an ethical act of 

witnessing (shahadah). The human knower becomes a vicegerent (khaliiah) precisely because he bears 

the responsibility to unify perception, reason, and revelation. The verse “He has made you successors 

upon the earth” (Q. 6:165) signifies that human knowledge must sustain divine order through justice 

(ʿadl) and balance (mizan). The Tawḥidic intellect does not dominate reality but harmonises with it, 

unveiling unity within multiplicity. 
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In modern epistemological discourse, knowledge is often treated as power or utility. The Qur’an reverses 

this orientation: knowledge without unity degenerates into chaos. The verse “They know the outward of 

the worldly life, but they are heedless of the Hereafter” (Q. 30:7) critiques this superficial epistemology. 

True knowing (ʿilm al-ḥaqiqi) integrates the temporal and the eternal, the empirical and the metaphysical. 

Thus, the act of knowing becomes both intellectual and spiritual illumination (mur al-ʿilm), leading from 

partial observation to holistic realisation. 

19.1.4 The Metaphysical Principle of Unity and Multiplicity 

The Qur’an’s repeated emphasis on signs (ayat) demonstrates that multiplicity does not negate unity but 

expresses it. Each phenomenon reflects a facet of divine reality. The verse “Among His signs is the 

creation of the heavens and the earth, and the diversity of your languages and colours” (Q. 30:22) situates 

difference within divine intentionality. Diversity is not opposition; it is manifestation. This principle 

refutes reductionism and relativism alike: reductionism collapses reality into material fragments, while 

relativism dissolves truth into subjective opinion. Both are denials of Tawḥid at the epistemic level. 

The Qur’an resolves this tension by proposing a unity-in-diversity framework, where multiplicity finds 

coherence in the One. Knowledge, therefore, becomes an act of integration-seeing the many as signs of 

the One. Al-Ghazali’s insight aligns with this view: all sciences, he wrote, must return to the knowledge 

of God, or else they lose meaning (as cited in Nasr, 1987). Thus, a Tawḥidic science seeks the relationships 

that unite phenomena, not the fragments that divide them. 

19.1.5 The Ethical Dimension of Knowing 

Since Tawḥid affirms that all existence derives from the same source, it implies a universal moral order. 

The Qur’an connects epistemology to ethics when it warns: “Do not follow that of which you do not know; 

indeed, the hearing, the sight, and the heart-each of these will be questioned” (Q. 17:36). Knowledge 

entails accountability because every act of knowing participates in divine trust. To misuse knowledge is 

to betray the unity of truth. 

In this sense, epistemic humility (tawaḍuʿ al-ʿilm) becomes a virtue of Tawḥidic reasoning. Since human 

understanding is limited, the scholar must remain aware of the infinite depth of divine knowledge: “Above 

every possessor of knowledge is one more knowing” (Q. 12:76). This awareness guards against epistemic 

arrogance and instrumentalisation of science. The Tawḥidic scholar perceives inquiry as worship-an act of 

gratitude that transforms intellect into servanthood (ʿubudiyyah). 

19.1.6 The Cosmological Expression of Tawḥid 

The Qur’an’s vision of the cosmos reinforces Tawḥid as both structure and purpose. The natural order 

operates through divine command: “His command, when He intends a thing, is only that He says to it, 

‘Be,’ and it is” (Q. 36:82). Every law of nature, from gravity to growth, is an expression of this divine kun 

fayakun (Be, and it is). Therefore, scientific inquiry, in the Qur’anic sense, is an act of reading divine 

speech in the language of phenomena. 
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This approach transforms cosmology into a theology of creation. The universe is intelligible because it is 

speech (kalam)-God’s self-disclosure through signs. To study creation without reference to its source is to 

misread the text of reality. The Qur’an calls such blindness ghaflah (heedlessness), warning that it leads 

to distortion: “They have hearts with which they do not understand, eyes with which they do not see, and 

ears with which they do not hear” (Q. 7:179). Knowledge thus requires spiritual awakening as much as 

analytical reasoning. 

19.1.7 Toward a Unified Epistemic Paradigm 

Tawḥid therefore functions as the supreme epistemic principle that binds ontology, ethics, and cosmology 

into a single system. The Qur’an insists that genuine knowledge must lead to yaqin (certainty) and ḥikmah 

(wisdom). It states: “Indeed, in the creation of the heavens and the earth and the alternation of night and 

day are signs for those of understanding” (Q. 3:190). This verse describes the contemplative scientist of 

the Qur’an: one who observes, reflects, and realises unity. 

In this unified paradigm, reason (ʿaql) and revelation (waḥy) are not competitors but complementary lights 

illuminating the same truth. The modern division between faith-based and empirical knowledge represents 

a crisis of epistemic coherence. The Qur’an resolves this crisis by grounding both cognition and 

observation in the same metaphysical source. All authentic sciences-whether physical, social, or moral-

must converge toward divine unity, for “To Allah all matters return” (Q. 35:4). 

In this sense, Tawḥid becomes the epistemic horizon of all disciplines. It demands that human knowledge 

reintegrate metaphysics, ethics, and methodology under the sovereignty of divine truth. The Qur’an thus 

presents a holistic vision of reality where knowing, being, and worship are one. 

19.2 The Epistemological Implications of Divine Oneness (Tawḥid) 

19.2.1 From Ontological Unity to Epistemic Integration 

The doctrine of tawḥid (Divine Oneness) does not merely assert the metaphysical unity of God; it 

constitutes the fundamental epistemic principle that unites all domains of human understanding. In the 

Qur’anic worldview, tawḥid establishes not only the unity of the Creator but also the unity of creation, 

knowledge, and moral purpose. Every act of cognition, observation, and reasoning is subsumed under the 

recognition that all reality originates from and returns to the One (inna liLlahi wa inna ilayhi rajiʿun, Q. 

2:156). This recognition eliminates any possibility of a fragmented epistemology, replacing it with an 

integrative model where the knower, the known, and the process of knowing are interrelated within a 

divinely ordained harmony. 

In contrast to modern epistemologies that compartmentalise knowledge into the physical, metaphysical, 

and moral, the Qur’an insists that all forms of knowledge derive meaning through tawḥid. This paradigm 

integrates empirical observation (ʿilm al-ḥissi), rational deduction (ʿilm al-ʿaqli ), and revealed truth (ʿilm 

al-waḥyi) into a single continuum of truth (ḥaqq). Knowledge, therefore, is not merely the accumulation 

of data or the manipulation of phenomena; it is the recognition of Divine signs (ayat) in all levels of 

existence - in the horizons (afaq) and within the self (anfus) (Q. 41:53). 
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19.2.2 Unity of Source: Knowledge as Divine Trust 

The Qur’an presents knowledge as an amanah (trust) that originates from God and is entrusted to 

humankind as vicegerent (khaliiah) (Q. 2:30). This implies that knowledge has an intrinsic sacred origin 

and moral responsibility. The ontological unity of truth (al-ḥaqq) means that all legitimate knowledge 

must ultimately align with divine revelation - not by negating empirical inquiry, but by orienting it toward 

divine purpose. 

Modern epistemology, by contrast, often assumes an autonomous knower separated from divine reference. 

The Qur’an corrects this disjunction by positing that the capacity to know (ʿaql) is itself a divine gift (Q. 

67:10). The cognitive faculties of human beings are not self-sufficient but participate in a divinely 

instituted order where revelation provides the ultimate criterion for truth. In this sense, tawḥid restores the 

unity of epistemic authority by reconnecting reason, experience, and revelation under a single ontological 

source. 

19.2.3 Unity of the Object: The Cosmos as a Network of Signs (Ayat) 

In the Qur’an, the created world is described as a web of ayat - signs that point toward their Creator (Q. 

3:190-191; 51:20-21). This view transforms the act of scientific observation into a form of theological 

contemplation. The multiplicity of phenomena does not indicate ontological plurality but expresses the 

diversity of the One. The principle of tawḥid thus redefines scientific objectivity: nature is not an 

independent system closed to transcendence, but a symbolically transparent field revealing divine 

intentionality. 

When the Qur’an commands believers to “reflect upon the creation of the heavens and the earth” 

(yatafakkaruna fī khalqi al-samawati wa-al-arḍ, Q. 3:191), it transforms empirical observation into an act 

of dhikr (remembrance). Observation, in this epistemic context, is not value-neutral; it is teleological, 

directing the observer from multiplicity toward unity, from phenomenon to meaning. This epistemic 

movement - from the sign to the Signifier - marks the central difference between the tawḥidic and secular-

scientific paradigms. 

19.2.4 Unity of the Knower: Integration of the Soul and Intellect 

In the Qur’anic perspective, the knower is not a disembodied rational agent but an integrated being 

comprising intellect (ʿaql), spirit (ruḥ), and moral conscience (qalb). The seat of knowledge is not merely 

the brain or rational faculty but the heart that perceives truth through both reflection and moral purification 

(Q. 22:46). This synthesis of cognition and conscience implies that epistemology cannot be divorced from 

ethics. To know in the Qur’anic sense (ʿarafa, ʿalima) requires not only intellectual engagement but moral 

alignment with truth. 

The modern scientific paradigm, by contrast, tends to isolate the rational faculty from moral and spiritual 

dimensions, generating a fragmented knower. The tawḥidic view reestablishes equilibrium: it requires 

harmony among intellect (ʿaql), emotion (nafs), and will (iradah). Knowledge without purification leads 
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to arrogance (istikbar), while purified knowledge leads to humility (tawaḍuʿ). Thus, the process of 

knowing becomes a moral journey, transforming the knower in accordance with divine truth. 

19.2.5 Unity of Method: Reason, Revelation, and Experience 

The Qur’an integrates the triad of ʿaql, waḥy, and tajribah (reason, revelation, and experience) into a 

single epistemic methodology. While modern science relies primarily on sensory verification and 

experimentation, the Qur’an extends verification (taḥqiq) to include moral and metaphysical truth. This 

synthesis forms a comprehensive method in which revelation offers guidance to reason, reason interprets 

revelation, and experience confirms both. 

For instance, the Qur’an calls upon reason to verify revelation through reflection: “Will they not ponder 

over the Qur’an?” (Q. 4:82). Similarly, it invites empirical engagement: “Travel through the earth and 

see how He began creation” (Q. 29:20). The act of seeing (ru’yah), reflecting (tafakkur), and remembering 

(tadhakkur) together constitute the Qur’anic method of knowing. Each mode corrects the limitations of 

the others, producing a balanced epistemology immune to both empiricist reductionism and mystical 

abstraction. 

19.2.6 Unity of Purpose: Knowledge as Worship and Stewardship 

The ultimate purpose of knowledge in the Qur’an is not domination but ʿibadah (worship) and khilafah 

(responsible stewardship). Knowing becomes a mode of servitude through which the human being fulfils 

the divine mandate to maintain balance (mizan) on earth (Q. 55:7-9). This ethical teleology redefines the 

meaning of progress: true advancement is measured not by technological mastery but by moral and 

spiritual elevation. 

Modern science, grounded in secular humanism, often severs knowledge from purpose, producing 

technologies that advance material power but erode ethical responsibility. The Qur’an restores finality to 

knowledge by embedding it within the structure of divine accountability (ḥisab). Every act of knowing is 

an act of witnessing (shahadah) - an affirmation of the One whose signs are studied. 

19.2.7 Unity of Truth: From Multiplicity to Tawḥidic Coherence 

The epistemological implication of tawḥid is that truth is singular and coherent, even though its 

manifestations are diverse. This means that contradictions between scientific findings and revelation are 

only apparent, arising from partial or misinterpreted understanding. The Qur’an repeatedly affirms: “Had 

it been from other than Allah, they would have found in it much contradiction” (Q. 4:82). Hence, a 

tawḥidic epistemology promotes intellectual humility - the recognition that human knowledge is always 

partial and dependent upon divine illumination. 

As previously established in Part II, the Qur’an consistently integrates cognitive faculties-ʿaql, qalb, 

basirah-with divine guidance; Part IV expands this into a comprehensive Tawḥidic epistemology. This 

principle reconciles faith and reason: revelation provides the ultimate frame of reference, while reason 

operates within it to uncover the unity of reality. The quest for knowledge, therefore, is a form of spiritual 

ascent - a journey from fragmentation to integration, from appearance to essence, from ẓahir to baṭin. 
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19.2.8 Toward a Tawḥidic Epistemic Vision 

The epistemological implications of tawḥid transcend mere theology; they establish the architecture of a 

holistic knowledge system in which ontology, epistemology, and ethics are inseparably intertwined. In this 

model, knowledge is sacred because it reflects the unity of the Divine. The Qur’an transforms the human 

act of knowing from an autonomous enterprise into a sacred duty of witnessing, reflection, and moral 

responsibility. 

The modern world’s epistemic fragmentation - the separation of reason from revelation, fact from value, 

and science from ethics - is ultimately a crisis of tawḥid. Restoring the consciousness of Divine Oneness 

reintegrates all disciplines into a unified vision of reality where truth (ḥaqq), knowledge (ʿilm), and moral 

order (ʿadl) harmonise. 

Thus, tawḥid is not only the foundation of Islamic theology but also the central axis of an epistemology 

capable of healing the intellectual disintegration of modernity. It calls for a renewed civilisation of 

knowledge that perceives in every act of discovery a reflection of the Divine - an epistemology where to 

know is to remember, and to remember is to be one with truth. 

19.3 Knowledge as Worship (ʿIbadah) and Vicegerency (Khilafah) 

19.3.1 The Moral-Teleological Ground of Knowledge 

In the Qur’anic worldview, knowledge (ʿilm) is not an autonomous pursuit detached from moral purpose; 

rather, it is an act of worship (ʿibadah) and a means of fulfilling human vicegerency (khilafah) on earth. 

Knowledge, worship, and stewardship are inseparable dimensions of a single ontological duty: to 

recognise and manifest the unity of God (tawḥid) in creation. Every act of inquiry, discovery, and 

reasoning is therefore sacred when oriented toward the acknowledgement of divine signs (ayat). 

The Qur’an states, “I did not create jinn and humankind except that they worship Me” (Q. 51:56). Worship 

(ʿibadah) here extends far beyond ritual prayer; it signifies the entire orientation of human existence 

toward God. To seek knowledge with sincerity (niyyah), truthfulness (ṣidq), and humility (tawaḍuʿ) is 

itself an act of worship, because it fulfils the ontological purpose of recognising divine wisdom (ḥikmah) 

in creation. Likewise, khilafah represents the ethical implementation of that knowledge - the moral 

governance of the earth in accordance with divine order and justice (ʿadl). 

Thus, in the Qur’anic paradigm, epistemology and ethics converge: to know rightly is to worship, and to 

govern justly is to manifest divine truth in the world. 

19.3.2 The Qur’anic Conception of ʿIbadah as Epistemic Orientation 

The Qur’an transforms the act of knowing into an act of ʿibadah by linking cognition with remembrance 

(dhikr) and gratitude (shukr). It repeatedly commands humankind to “reflect,” “ponder,” and 

“remember” (Q. 3:191; 7:185; 30:8), implying that contemplation is not a neutral activity but a form of 

devotion. To think within the Qur’anic framework is to remember the Creator through His creation. 
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This orientation distinguishes ʿilm that is sacred (ʿilm nafiʿ) from knowledge that leads to arrogance or 

misguidance (ʿilm ghayr nafiʿ). The purpose of ʿilm is not the domination of nature or others, but the 

recognition of divine harmony in all beings. When knowledge is detached from remembrance, it becomes 

a means of corruption (fasad) rather than purification (taṭhīr). 

Hence, ʿibadah as an epistemic discipline transforms the knower’s consciousness. It requires tazkiyah 

(purification of the self) so that perception (baṣirah) aligns with truth (ḥaqq). Knowledge acquired without 

purity of intention (niyyah ṣaliḥah) leads to deception, while knowledge pursued as devotion leads to 

illumination (mur). The Qur’an, therefore, links true knowing with worshipful humility: “Above every 

possessor of knowledge is One more knowing” (Q. 12:76). 

19.3.3 Knowledge and Khilafah: The Ethic of Stewardship 

The Qur’an presents humankind as God’s khaliiah (vicegerent) on earth (Q. 2:30), entrusted with the 

moral management of creation. This stewardship is inseparable from knowledge; indeed, Adam’s 

appointment as khaliiah was marked by his ability to name and understand - that is, to recognise the divine 

order in things (Q. 2:31-33). 

In this verse, the act of teaching Adam the “names of all things” signifies the conferral of epistemic 

responsibility. Naming, in the Qur’anic sense, is not mere linguistic labelling but ontological insight - the 

recognition of each thing’s role in the divine hierarchy of meaning. Through ʿilm, humanity participates 

in divine creativity, not by rivalling it, but by serving as its custodian. 

Thus, khilafah transforms knowledge into ethical action. It imposes accountability (mas’uliyyah) upon 

every act of knowing. To discover a law of nature or develop a technology is to assume responsibility for 

its consequences. The Qur’an’s injunction to “not cause corruption on the earth after it has been set in 

order” (Q. 7:56) expresses the moral dimension of scientific and intellectual work. Knowledge divorced 

from khilafah becomes destructive; knowledge guided by stewardship becomes redemptive. 

19.3.4 Worship as Cognitive Praxis: The Act of Knowing as Dhikr 

The Qur’an repeatedly associates true cognition with dhikr (remembrance). “Remember your Lord much, 

and glorify Him morning and evening” (Q. 76:25). Remembrance in this sense is not merely verbal but 

epistemic - the act of keeping divine reality present in thought and perception. Every form of inquiry that 

maintains this remembrance is an act of ʿibadah. 

In contrast, forgetfulness (ghaflah) is the primary epistemic sin. It signifies the disconnection of 

knowledge from its divine source, leading to cognitive fragmentation. The modern scientific enterprise, 

which excludes transcendence as a methodological principle, exemplifies this ghaflah. The Qur’an warns 

that such forgetfulness results in the inversion of knowledge into ignorance: “They know the outward 

aspect of this worldly life, but they are heedless of the Hereafter” (Q. 30:7). 

Therefore, the Qur’anic model of ʿibadah transforms knowledge-seeking into continuous remembrance. 

When knowledge is pursued as dhikr, it elevates the soul (ruḥ); when pursued as material accumulation, 

it enslaves the mind to the transient. 
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19.3.5 The Dialectic of Knowledge and Responsibility 

The Qur’an’s epistemic ethics are founded on the dialectic between knowledge and responsibility. The 

more one knows, the greater one’s moral accountability. “Indeed, the hearing, the sight, and the heart - 

all of these will be questioned” (Q. 17:36). Knowledge in the Qur’anic paradigm thus carries the weight 

of testimony (shahadah): to know truth is to bear witness to it in action. 

This epistemic moralization contrasts sharply with the modern secular notion of value-neutral knowledge. 

For the Qur’an, neutrality is impossible because every cognitive act occurs within the moral order of 

divine accountability. The pursuit of truth without the intention to act righteously is considered incomplete. 

Thus, the Qur’an insists on the integration of ʿilm (knowing) with ʿamal (doing) and taqwa (God-

consciousness). 

19.3.6 The Triadic Structure: ʿIlm, ʿIbadah, and Khilafah 

The relationship between ʿ ilm, ʿ ibadah, and khilafah forms a triadic epistemic structure central to Qur’anic 

thought. 

Table 19.1: The relationship between ʿilm, ʿibadah, and khilafah 

Dimension Qur’anic Function Epistemic Expression Ethical Outcome 

ʿIlm 

(Knowledge) 

Recognition of divine 

order and signs 

Cognitive and reflective 

understanding (tafakkur, 

tadabbur) 

Insight (baṣirah) and 

intellectual humility 

ʿIbadah 

(Worship) 

Orientation of the self 

toward God 

Devotional cognition and 

remembrance (dhikr) 

Purification (tazkiyah) 

and sincerity (ikhlaṣ) 

Khilafah 

(Vicegerency) 

Moral application of 

knowledge in creation 

Responsible governance and 

ethical use of power 

Justice (ʿadl) and 

balance (mizan) 

 

This triadic model establishes the Qur’anic epistemology as both holistic and teleological. Knowledge 

begins as an act of recognition (ʿilm), matures into remembrance (ʿibadah), and culminates in ethical 

application (khilafah). The entire cycle is sustained by tawḥid - the unity of truth and purpose under Divine 

sovereignty. 

19.3.7 The Crisis of Modern Knowledge: De-Sacralization and Alienation 

Modern secular knowledge systems often sever the link between cognition and worship, resulting in a 

moral vacuum. When knowledge is stripped of transcendence, it becomes instrumental - a tool for control 

rather than contemplation. The consequence is ecological degradation, social injustice, and spiritual 

alienation. 
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The Qur’anic integration of ʿilm and ʿibadah offers a corrective framework. It redefines knowledge as a 

sacred trust (amanah) rather than proprietary power. The tawḥidic vision of khilafah demands that human 

knowledge serve as a mirror of divine mercy (raḥmah), not a mechanism of domination. Only through 

such re-sacralization can knowledge regain its moral and spiritual direction. 

19.3.8 Knowledge as a Path of Return (Rujuʿ): The Eschatological Dimension 

In the Qur’an, all knowledge ultimately returns to its divine source. “To Him belongs all knowledge of the 

unseen and the seen” (Q. 6:73). This rujuʿ (return) gives human inquiry an eschatological dimension: 

every discovery, every realisation, is a step toward the unveiling of divine reality. The journey of the 

intellect mirrors the journey of the soul - both are movements from multiplicity toward unity. 

Hence, knowing becomes a mode of spiritual ascension. The more the knower integrates worship and 

stewardship into his epistemic life, the closer he approaches the divine presence (ḥaḍrah). In this sense, 

ʿilm is a bridge between creation and Creator, between the temporal and the eternal. 

19.3.9 The Reunification of Knowledge, Worship, and Governance 

The Qur’an presents a vision of knowledge in which ʿibadah and khilafah form the twin expressions of 

divine purpose. Knowledge without worship is arrogance; worship without knowledge is blindness; 

governance without either is tyranny. Only when these three are harmonised does humanity fulfil its role 

as a moral and intellectual steward of creation. 

In this synthesis, the epistemic act becomes an act of devotion; the act of devotion becomes an act of 

governance; and governance becomes an enactment of divine wisdom. This is the tawḥidic circle of 

knowledge: all truth proceeds from God, is discovered through His signs, and returns to Him through 

righteous action. 

19.4: The Reunification of Revelation, Reason, and Experience 

19.4.1 Overcoming the Dualism of Modern Knowledge 

The fragmentation between revelation (waḥy), reason (ʿaql), and experience (tajriba) represents one of 

the deepest crises in the intellectual history of humankind. In the Qur’anic worldview, these are not 

separate or competing domains; rather, they are complementary dimensions of a single, unified epistemic 

order grounded in tawḥid-the oneness of God as the source of all truth and meaning (Q. 21:22; 23:91). 

When knowledge is detached from revelation, reason becomes self-referential and prone to arrogance; 

when reason is isolated from experience, it degenerates into abstraction; and when experience is detached 

from revelation, it risks moral and ontological blindness. The Qur’an restores balance by establishing that 

all valid knowledge originates in the Divine act of revelation and is verified through the harmony of reason 

and sensory experience, forming a holistic epistemic cycle (ʿilm-ʿaql-ḥiss). 

The Qur’an calls upon humankind to “reflect” (yatafakkarun) and “consider” (yatadabbarun) both the 

signs of revelation (ayat al-waḥy) and the signs of creation (ayat al-kawn). These dual categories of ayat 

integrate the intellectual and empirical dimensions of knowledge. Thus, revelation is not anti-rational; it 
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is supra-rational-it provides the metaphysical ground upon which reason and experience can function 

coherently. The Qur’an declares: “We shall show them Our signs on the horizons and within themselves 

until it becomes clear to them that it is the Truth” (Q. 41:53). This verse articulates a framework in which 

revelation, rational reflection, and experiential observation converge as interdependent means of 

perceiving divine truth. 

19.4.2 Revelation (Waḥy) as the Source of Epistemic Certainty 

The Qur’an begins with the presupposition that revelation is the ultimate and self-authenticating source 

of knowledge. “This is the Book about which there is no doubt, a guidance for those conscious of God” 

(Q. 2:2). Revelation here functions as the epistemic axis (miḥwar maʿrifi) around which all other forms of 

knowledge revolve. Its authority stems not from empirical verification or rational deduction, but from the 

ontological unity between the Revealer (Allah), the revelation (the Qur’an), and creation itself. 

The Qur’an does not reject empirical inquiry or rational reflection; rather, it situates them within a divinely 

ordered hierarchy. Revelation provides the axiological and ontological framework necessary for reason 

and experience to operate meaningfully. Without revelation, the intellect becomes autonomous, seeking 

to legislate reality according to its own limited perspective-an epistemic rebellion that the Qur’an 

characterises as ẓann (mere conjecture) (Q. 10:36). The Qur’an thus redefines knowledge not as the 

product of human speculation but as the recognition of divine truth manifest through creation, scripture, 

and the self. 

Revelation also demarcates the boundaries of legitimate inquiry. While human reason is encouraged to 

explore the cosmos, it is simultaneously reminded that ultimate knowledge belongs to God alone: “They 

encompass not a thing of His knowledge except for what He wills” (Q. 2:255). This epistemic humility 

forms the moral foundation of the Qur’anic approach to knowledge-a reminder that human understanding 

must always be grounded in servitude (ʿubudiyyah), not sovereignty. 

19.4.3 Reason (ʿAql) as the Instrument of Reflection and Moral Discernment 

The Qur’an’s call to reason is among its most persistent themes. The term ʿaql and its derivatives appear 

throughout the Qur’an, always in connection with reflection, discernment, and moral accountability. The 

Qur’an asks repeatedly: “Do you not use your reason?” (afala ta’qilun), underscoring that reason is not 

an autonomous cognitive tool but a divine trust (amanah) given to humankind for recognising the signs 

of God and acting justly upon them (Q. 67:10; 2:44). 

In the tawḥidic framework, reason is not opposed to revelation; it is its necessary interpreter. Revelation 

provides the metaphysical principles and ethical direction; reason provides the interpretive mechanism by 

which these principles are applied in the world. When reason operates in submission to revelation, it 

becomes ʿaql muʾmin-faithful intellect -capable of discerning truth from falsehood. Conversely, when 

reason seeks to transcend revelation, it becomes ʿaql ghayr muʾmin-rebellious intellect-leading to 

epistemic relativism and existential confusion. 
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The Qur’an further binds reason to ethical consciousness. Rationality is never neutral in the Qur’anic 

view; it is always morally oriented. The act of reasoning carries with it the responsibility to pursue justice, 

compassion, and truth. Hence, ʿaql functions as both an epistemic and an ethical faculty-its misuse leads 

to corruption, as seen in the warning: “They have hearts with which they do not understand” (Q. 7:179). 

True reasoning, therefore, is inseparable from moral rectitude and spiritual awareness. 

19.4.4 Experience (Tajriba) as the Arena of Verification and Reflection 

While revelation provides the metaphysical ground and reason for the interpretive faculty, experience 

constitutes the empirical field in which knowledge is tested, embodied, and confirmed. The Qur’an invites 

humankind to engage with the natural world as a site of divine signs: “Do they not look into the dominion 

of the heavens and the earth and all that Allah has created?” (Q. 7:185). Here, tajriba-experiential 

engagement-becomes an act of worship (ʿibadah), a means of witnessing the divine order through 

observation, experimentation, and reflection. 

Unlike the materialist epistemology of modern science, which often divorces experience from 

metaphysical meaning, the Qur’an integrates empirical inquiry within a theocentric framework. The 

purpose of experience is not merely to manipulate nature but to understand its signs and thus draw nearer 

to the Creator. Knowledge derived from experience must therefore be guided by revelation and refined by 

reason. The Qur’an declares: “And He taught Adam the names-all of them” (Q. 2:31), indicating that 

empirical and linguistic knowledge-naming, categorising, understanding-are divine gifts that link human 

cognition to divine wisdom. 

The Qur’an thus transforms the act of experience into an act of revelation-reading. Every scientific 

observation or empirical discovery becomes meaningful only when interpreted through the ayat 

framework-the signs of God in creation. This ensures that empirical knowledge never becomes idolatrous, 

as it is always subordinate to the higher order of divine wisdom. 

19.4.5 The Qur’anic Model of Epistemic Reunification 

The Qur’an presents a unified epistemology wherein revelation, reason, and experience form a triadic 

harmony reflective of tawḥid. This model can be represented as follows: 

Epistemic 

Source 
Function 

Qur’anic 

Foundation 
Epistemic Outcome 

Revelation 

(Waḥy) 

Provides metaphysical principles 

and moral orientation 

Q. 2:2; 6:59; 

42:52 

Certainty (yaqin), moral 

guidance 

Reason (ʿAql) 
Interprets and applies divine 

principles to changing contexts 

Q. 3:190; 7:179; 

67:10 

Understanding (fiqh), 

discernment 

Experience 

(Tajriba) 

Observes, tests, and confirms divine 

signs in the natural world 

Q. 41:53; 7:185; 

29:20 

Verification (taḥqiq), 

embodiment of knowledge 
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This triadic model ensures the continuity of knowledge from metaphysical revelation to rational reflection 

and empirical realisation. It dissolves the artificial divisions imposed by secular modernity and reasserts 

the Qur’anic view that all knowledge is interconnected and ultimately returns to Allah, “Who taught by 

the pen” (Q. 96:4). 

19.4.6 Implications for Contemporary Knowledge Systems 

Reintegrating revelation, reason, and experience has profound implications for the modern 

epistemological crisis. The fragmentation of academic disciplines and the separation of science from 

spirituality stem largely from a loss of the tawḥidic centre. By reestablishing revelation as the ontological 

core, reason as the interpretive faculty, and experience as the field of realisation, Islamic epistemology 

offers a paradigm for holistic knowledge reconstruction. 

In education, this means reuniting scientific inquiry with ethical consciousness and spiritual purpose. In 

philosophy, it entails rethinking metaphysics not as abstract speculation but as a reflection of divine reality. 

In science, it calls for a sacred empiricism that perceives the natural world as a mirror of divine attributes. 

And in social thought, it mandates that human progress be measured not by material accumulation but by 

moral and spiritual elevation. 

19.4.7 Toward a Tawḥidic Epistemic Harmony 

The reunification of revelation, reason, and experience restores the original balance of human knowledge 

as envisioned in the Qur’an. It affirms that truth (ḥaqq) is not fragmented but integrated, that faith and 

intellect are not adversaries but allies, and that experience without revelation is as incomplete as revelation 

without reflection. The Qur’an thus stands as both the foundation and the fulfilment of all epistemic 

pursuits, proclaiming: “He is the First and the Last, the Manifest and the Hidden, and He is, of all things, 

Knowing” (Q. 57:3). 

In this tawḥidic vision, knowledge is no longer a human possession but a divine trust-a sacred light that 

illuminates reason and experience in harmony with revelation. The future of knowledge, then, lies not in 

further specialisation or division but in returning to its singular source: the One who taught humankind all 

that it did not know (Q. 96:5). 

19.5: Tawḥidic Epistemology and the Future of Human Knowledge 

19.5.1 The Crisis of Fragmented Knowledge in the Modern Age 

The modern world stands at the apex of scientific discovery and technological advancement, yet 

simultaneously at the nadir of spiritual and moral coherence. The exponential expansion of human 

knowledge has been accompanied by an equally profound disintegration of meaning. Knowledge has 

become functional rather than foundational, serving economic, political, and instrumental interests rather 

than moral and metaphysical truth. This fragmentation is a direct consequence of epistemological 

secularisation-the divorce of knowledge from revelation (waḥy) and the desacralization of reason (ʿaql). 
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The Qur’an, however, envisions a radically different epistemic order: one in which knowledge is unified 

by the principle of tawḥid-the absolute Oneness of God that pervades all levels of reality, meaning, and 

existence. The tawḥidic worldview restores knowledge to its original purpose: to recognise, worship, and 

serve the Creator through the understanding of His signs in revelation and creation (Q. 51:56; 41:53). 

Thus, the future of human knowledge depends upon the recovery of tawḥidic epistemology as the guiding 

paradigm for all intellectual, scientific, and social inquiry. 

15.5.2 The Qur’anic Vision of Knowledge as a Sacred Trust 

The Qur’an defines knowledge (ʿilm) not as human possession but as divine trust (amanah). Allah 

declares: “And He taught Adam the names-all of them” (Q. 2:31), symbolising the divinely conferred 

capacity for naming, understanding, and meaning-making. This foundational act establishes human 

knowledge as participatory in divine wisdom, not autonomous from it. 

Knowledge, in the Qur’anic paradigm, carries both epistemic and moral responsibility. The one who 

knows becomes accountable for how that knowledge is used: “Indeed, those who conceal what We sent 

down of clear proofs and guidance after We made it clear for the people in the Scripture-those are cursed 

by Allah and cursed by those who curse” (Q. 2:159). Knowledge, therefore, entails stewardship (khilafah)-

the duty to preserve harmony between the divine order and human civilisation. 

This perspective radically redefines the modern pursuit of knowledge. In a tawḥidic framework, 

knowledge is not merely descriptive but normative; it directs moral action and cultivates wisdom 

(ḥikmah). The Qur’an repeatedly links knowledge with righteousness: “Only those fear Allah, from among 

His servants, who know” (Q. 35:28). Thus, the epistemic ideal of Islam is not the accumulation of 

information but the realisation of truth through submission to God. 

19.5.3 Reorienting the Structure of Knowledge: From Specialisation to Integration 

Modern academia operates within a fragmented paradigm where disciplines function as isolated silos-

physics detached from metaphysics, biology from ethics, economics from justice, and politics from 

spirituality. This structural fragmentation reflects the underlying metaphysical rupture of modernity: the 

separation of knowledge from its divine source. 

Tawḥidic epistemology calls for the reintegration of all branches of knowledge under the sovereignty of 

revelation. The Qur’an provides the conceptual grammar for this unification through its integrative use of 

ayat (signs). Every field of knowledge, natural, human, or spiritual, becomes a domain of divine signs 

pointing toward the same transcendent unity. Thus, astronomy (ʿilm al-falak) and theology (ʿilm al-

tawḥid), medicine and ethics, economics and justice, are not separate but interconnected modes of reading 

God’s signs in different registers of existence. 

This integration does not negate specialisation but redefines it within a holistic framework. The Qur’an’s 

epistemology allows each field to retain methodological autonomy while remaining ethically and 

metaphysically anchored. For instance, ecological studies can pursue empirical rigour while 

acknowledging the sacredness of creation (Q. 55:7-9). Similarly, economic theory can maintain analytical 
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precision while recognising that wealth is a divine trust (mal Allah) subject to justice and compassion (Q. 

9:60). The unity of knowledge is thus preserved without suppressing its diversity. 

19.5.4 Reclaiming the Role of Revelation in Knowledge Production 

A major task for the future of human knowledge lies in restoring revelation as an active source of epistemic 

insight, not merely as a theological artefact. The Qur’an is not a book of science, but it is a book of signs 

that provide epistemological direction for all sciences. It articulates the principles of order, harmony, 

purpose, and moral causality that underlie the cosmos. When these principles are forgotten, science 

becomes reductionist, explaining phenomena without understanding their meaning. 

The Qur’an continually directs human inquiry toward reflection upon the universe: “Do they not look into 

the dominion of the heavens and the earth and all that Allah has created?” (Q. 7:185). This verse 

transforms observation into tafakkur-reflective consciousness that perceives divine wisdom behind 

empirical order. Revelation thus functions not as a limitation but as a horizon, guiding reason and 

experience toward transcendental coherence. 

Future epistemologies rooted in tawḥid must therefore recover the interpretive dialogue between waḥy, 

ʿaql, and tajriba-revelation, reason, and experience outlined in Section 19.4. The Qur’an provides both 

the metaphysical orientation and the moral telos that render human inquiry meaningful. Without this 

anchorage, knowledge becomes nihilistic, producing technological power without ethical guidance-a 

phenomenon the Qur’an describes as “those who know the outward of the worldly life but are heedless of 

the Hereafter” (Q. 30:7). 

19.5.5 The Ethical and Ontological Dimensions of Future Knowledge 

The tawḥidic framework insists that the future of human knowledge must be both ethical and ontological. 

Ethics (akhlaq) cannot be an external addition to knowledge; it is intrinsic to the act of knowing. The 

Qur’an unites ʿilm (knowledge) with ʿamal ṣaliḥ (righteous action), making the moral use of knowledge 

the true measure of wisdom. Knowledge divorced from ethics leads to corruption (fasad), while 

knowledge illuminated by faith produces balance (mizan) (Q. 55:7-9). 

Ontologically, tawḥidic epistemology rejects the dualism between the knower and the known, subject and 

object. Knowledge is a relationship of trust between creation and Creator, mediated through the human 

intellect. Every act of knowing becomes a form of witnessing (shahadah), affirming divine unity through 

engagement with the multiplicity of creation. The Qur’an thus transforms epistemology into ontology: to 

know truly is to be rightly. 

This has profound implications for emerging fields such as artificial intelligence, biotechnology, and 

environmental science. The Qur’an commands humankind to act as khaliiah-steward, not master of 

creation (Q. 2:30). Technological innovation must therefore operate within the boundaries of divine trust 

and ecological justice. A future knowledge system inspired by tawḥid would evaluate scientific progress 

not only by its efficiency but by its contribution to balance, compassion, and the sustenance of life. 
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19.5.6 Knowledge as Light (Mur): The Eschatological Vision of Learning 

The Qur’an repeatedly describes knowledge as mur (light) that dispels ignorance and guides the soul 

toward truth: “Allah is the Light of the heavens and the earth” (Q. 24:35). This luminous epistemology 

contrasts sharply with the mechanistic darkness of modern secular thought. In the Qur’an, knowledge 

illuminates both intellect and heart (qalb), leading to spiritual awakening and ethical transformation. 

Future education systems built upon tawḥidic epistemology must therefore transcend mere information 

transfer and cultivate basirah-inner vision. Learning becomes an act of purification (tazkiyah), aligning 

the intellect with the divine will. The Qur’an defines the Prophet’s mission precisely in these terms: “He 

teaches them the Book and wisdom and purifies them” (Q. 62:2). True education (talim wa-tazkiyah) 

integrates intellectual formation with spiritual refinement. 

In this sense, the future of knowledge is not technological but theological. Its ultimate goal is the 

reillumination of consciousness, transforming the pursuit of science and philosophy into acts of 

remembrance (dhikr). As the Qur’an proclaims: “Indeed, in the remembrance of Allah do hearts find rest” 

(Q. 13:28). The heart, as the seat of understanding, becomes the locus of integration between faith, 

intellect, and experience-a synthesis that modern epistemology must rediscover. 

19.5.7 Toward a Global Paradigm Shift: From Secular Rationality to Sacred Rationality 

The future of knowledge requires a global paradigm shift from secular rationality to sacred rationality-

ʿaql muqaddas. In the tawḥidic vision, reason is not abolished but transfigured; it becomes a servant of 

truth rather than its master. The Qur’an calls this transformation hikmah-wisdom that harmonises 

understanding with divine purpose (Q. 2:269). 

Sacred rationality does not reject science; it redeems it by reintegrating it into a moral and metaphysical 

whole. It affirms that truth cannot be known through reason alone but through the convergence of intellect, 

revelation, and intuition. This shift will require a renewal of epistemic institutions-universities, research 

centres, and curricula- rooted in Qur’anic ethics and cosmology. The future university of Islam must 

produce not only experts but ʿulamaʾ rashidun-rightly guided scholars whose knowledge manifests as 

justice, balance, and mercy. 

19.5.8 Conclusion: The Future of Knowledge as Return to the One 

The Qur’an opens with the command “Read in the name of your Lord who created” (Q. 96:1), and this 

remains the eternal charter for the future of human knowledge. To read without the remembrance of the 

Creator is to lose both meaning and direction. The tawḥidic epistemology thus envisions the future not as 

innovation without orientation but as renewal within divine unity-a future where the sciences, humanities, 

and spiritual disciplines converge in the recognition of God as the source, sustainer, and goal of all 

knowing. 

In this vision, human knowledge fulfils its sacred destiny: to be a mirror reflecting divine wisdom, a path 

leading creation back to its Creator. The Qur’an reminds humanity of this final return: “To Him belongs 
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all that is in the heavens and the earth, and to Allah all matters return” (Q. 3:109). The journey of 

knowledge, like all creation, begins and ends with the One. 

19.6: From Fragmentation to Integration: The Qur’anic Vision of Truth 

19.6.1 The Age of Epistemic Disintegration 

The intellectual history of humanity, particularly in the modern era, has been marked by what the Qur’an 

calls tafarruq-disintegration and dispersion. In the secular age, truth has been fragmented into innumerable 

relative interpretations, each detached from its divine centre. The sciences pursue utility without wisdom; 

the humanities explore meaning without transcendence; and religion is often confined to private sentiment 

without intellectual engagement. This fragmentation reflects the deeper spiritual rupture between the 

human being and the divine source of reality. 

The Qur’an identifies this condition as the outcome of forgetting God: “And be not like those who forgot 

Allah, so He made them forget themselves” (Q. 59:19). The loss of divine remembrance (dhikr Allah) 

leads to the loss of human coherence. Knowledge becomes divided, and the unity of the self collapses. 

The challenge of contemporary thought, therefore, is not merely the accumulation of more information 

but the recovery of unity-tawḥid-as the epistemic principle that integrates the multiplicity of disciplines, 

meanings, and realities into a single order of truth. 

This section brings together the insights of this chapter and the wider study to articulate a comprehensive 

conclusion: that tawḥid is not only the theological core of Islam but also the epistemological key to 

reconstructing human knowledge and civilisation. It calls humanity from the darkness of fragmentation to 

the light of integration, from the worship of partial truths to the recognition of the One Truth that sustains 

all. 

19.6.2 The Qur’anic Meaning of Truth (al-Ḥaqq) 

The Qur’an presents al-Ḥaqq as one of the divine names and attributes: “That is because Allah is the 

Truth (al-Ḥaqq), and that which they call upon besides Him is falsehood” (Q. 31:30). Truth, therefore, is 

not merely a correspondence between thought and object; it is an ontological reality grounded in the Being 

of God. All other truths are derivative, and participatory -they reflect aspects of divine reality but never 

stand independent of it. 

This metaphysical conception of truth transforms the entire epistemological enterprise. In the modern 

scientific model, truth is verified by empirical correspondence and falsifiability. In the Qur’anic model, 

truth is verified by its coherence with divine order (amr Allah), its moral harmony with justice (ʿadl), and 

its alignment with ultimate purpose (ḥikmah). The Qur’an repeatedly asserts this integrative truth: “We 

did not create the heavens and the earth, and all that is between them in vain; that is the assumption of 

those who disbelieve” (Q. 38:27). 

Thus, tawḥid restores truth to its sacred centre. The search for knowledge becomes an act of seeking God’s 

presence within creation. Every discipline-whether physics, law, psychology, or philosophy- participates 
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in this search by uncovering signs (ayat) that lead the intellect from multiplicity to unity. The culmination 

of knowing is therefore the realisation that “Allah is the Truth, and what they invoke besides Him is 

falsehood” (Q. 22:62). 

19.6.3 The Integration of Knowledge and Being 

The Qur’an establishes a profound link between knowledge (ʿilm) and being (wujud). To know something 

truly is to perceive its existence as a manifestation of divine will. The universe itself is described as a 

Kitab manẓur-a revealed book-while the Qur’an is the Kitab manqul-the recited book. The two are mirrors 

of one another, both reflecting divine truth. When knowledge of the world becomes separated from the 

revelation that gives it meaning, the result is ontological blindness. 

The tawḥidic epistemology, by contrast, integrates all dimensions of existence: physical, metaphysical, 

and moral. It recognises that the cosmos operates according to divine measure (qadar) and balance 

(mizan): “And the heaven He raised, and He set the balance, that you may not transgress the balance” 

(Q. 55:7-8). This balance is both physical and moral; it governs the order of the universe and the ethics of 

human behaviour. 

In this vision, epistemology becomes inseparable from ontology. Knowing is a form of being, and being 

is an act of divine revelation. The Qur’an invites humanity to contemplate this integration through 

reflection: “Indeed, in the creation of the heavens and the earth and the alternation of night and day are 

signs for those of understanding” (Q. 3:190). The ʿaql (intellect) perceives unity not by abstraction but 

through contemplative immersion in divine order. 

19.6.4 The Ethical Integration: Knowledge, Justice, and Mercy 

One of the central outcomes of tawḥidic epistemology is the reintegration of ethics and knowledge. The 

Qur’an never separates cognition from morality. It condemns knowledge that is used to corrupt rather than 

to uplift: “They know the outward of the worldly life, but they are heedless of the Hereafter” (Q. 30:7). In 

contrast, it praises those who unite knowledge with faith and compassion: “Those who have been given 

knowledge see that what is revealed to you from your Lord is the truth, and it guides to the path of the 

Mighty, the Praiseworthy” (Q. 34:6). 

Modern civilisation’s crises-environmental destruction, inequality, and moral decay- stem from the 

divorce of knowledge from ethics. The Qur’an redefines knowledge as an act of mercy (raḥmah) and 

justice (ʿadl). The purpose of knowing is to realise harmony among creation, not to dominate it. This 

ethical integration restores balance (mizan) within human societies and ecosystems alike. 

In the future epistemic order envisioned by the Qur’an, every scientific and intellectual pursuit would be 

evaluated according to its alignment with divine ethics. Knowledge that leads to arrogance or oppression 

(ẓulm) is rejected, while knowledge that nurtures justice, compassion, and sustainability is elevated as 

ḥikmah. As the Qur’an states: “He gives wisdom to whom He wills, and whoever is given wisdom has been 

given much good” (Q. 2:269). 



Chapter 19: The Unity of Truth (Tawḥid) as the Epistemic Paradigm 

 

273 
 

19.6.5 The Reunification of Revelation, Reason, and Experience 

At the heart of tawḥidic epistemology lies the reconciliation of the three primary sources of human 

understanding: revelation (waḥy), reason (ʿaql), and experience (tajriba). The Qur’an does not privilege 

one at the expense of the others; rather, it integrates them in a dynamic relationship of mutual illumination. 

Revelation provides the metaphysical ground and moral orientation, reason provides the analytical faculty, 

and experience provides the empirical context. 

This tripartite synthesis is illustrated in the Qur’anic command to “read in the name of your Lord who 

created” (Q. 96:1). To “read” implies rational interpretation and empirical observation, but the act must 

be performed “in the name of” the Creator, anchored in revelation. Thus, Qur’anic inquiry is both rational 

and spiritual, empirical and contemplative. 

Modern epistemology, by contrast, has reduced truth to what is empirically verifiable, excluding revelation 

as non-scientific and reason as purely instrumental. The Qur’an restores both to their rightful place, 

insisting that the universe itself testifies to the reality of its Creator: “We will show them Our signs in the 

horizons and within themselves until it becomes clear to them that it is the truth” (Q. 41:53). Revelation, 

reason, and experience thus converge toward the same truth-the unity of all existence under the 

sovereignty of the One. 

19.6.6 Overcoming the Fragmentation of Modern Disciplines 

The modern classification of knowledge into separate disciplines-natural sciences, social sciences, and 

humanities- reflects a functional necessity but also a metaphysical error. It assumes that knowledge can 

be divided without reference to a unifying ontology. The Qur’an, however, presents all knowledge as 

interconnected manifestations of divine wisdom. 

The Qur’anic approach invites what can be called integrative disciplinary epistemology. For example, 

environmental science cannot be separated from ethics, nor economics from justice, nor psychology from 

spirituality. Each domain, when viewed through the lens of tawḥid, becomes an ayah that reveals a facet 

of divine truth. The Qur’an’s continuous invitation to “reflect upon creation” (Q. 3:191) indicates that 

empirical study and spiritual realisation are complementary, not conflicting. 

In practical terms, this integration would transform educational institutions into centres of moral and 

intellectual renewal. The tawḥidic university would not merely transmit knowledge but cultivate wisdom; 

it would train scientists, thinkers, and leaders who perceive the sacred unity of existence and act as 

stewards (khulafaʾ) of God’s creation. 

19.6.7 Toward a Qur’anic Paradigm of Global Renewal 

The Qur’anic vision of truth ultimately extends beyond individual knowing to civilizational 

transformation. When knowledge is grounded in tawḥid, civilisation becomes a reflection of divine order, 

harmonious, just, and purposeful. The Qur’an describes this as the establishment of balance: “So that 

mankind may stand in justice” (Q. 57:25). The moral and epistemic goal of human civilisation is thus to 



The Principles of Qur’anic Research Methodology 

 

 

embody divine attributes such as mercy (raḥmah), knowledge (ʿilm), and wisdom (ḥikmah) in social 

institutions, sciences, and culture. 

In this sense, tawḥidic epistemology is not confined to the academy; it is a blueprint for civilisation. It 

envisions a future where the pursuit of knowledge becomes a universal act of worship (ʿibadah), and every 

discovery brings humanity closer to God. The fragmentation of modernity is healed not through 

technological innovation but through spiritual reintegration, through remembering that all truth originates 

from, and returns to, the One. 

19.6.8 The Return to the One 

The Qur’an concludes its vision of reality with an ultimate affirmation of unity: “To Allah belongs 

whatever is in the heavens and the earth; and to Allah all matters return” (Q. 3:109). This verse 

encapsulates the essence of tawḥidic epistemology: all knowledge, being, and meaning flow from a single 

source and converge toward a single truth. 

To move from fragmentation to integration is, therefore, to return to God-not as a metaphysical abstraction 

but as the living Truth (al-Ḥaqq) that sustains every atom of existence. In this return, the sciences regain 

their sacredness, philosophy its purpose, and humanity its moral centre. The Qur’an’s vision of truth is 

thus the completion of epistemology itself: the unification of knowing, being, and worship in the 

remembrance of the One who is both the Beginning and the End (al-Awwal wa’l-Akhir). As the Qur’an 

declares: “He is the First and the Last, the Manifest and the Hidden, and He is, of all things, Knowing” 

(Q. 57:3). 

This verse is the epistemic creed of Islam and the eternal horizon for the future of human knowledge-a 

horizon of light, unity, and truth that calls all minds and hearts to witness the Oneness of the Real. 

The reconstruction of Islamic epistemology in the contemporary context represents not merely an 

intellectual revival but a civilizational reorientation toward divine unity (tawḥid) as the foundation of all 

knowledge. Across the preceding chapters, the Qur’an has emerged as both the origin and the horizon of 

inquiry-a living text that integrates revelation (waḥy), reason (ʿaql), and empirical observation (ayah) into 

a unified epistemic framework. This reconstruction rejects the fragmentation of modern knowledge that 

isolates fact from value, science from ethics, and intellect from spirituality. Instead, it restores the holistic 

Qur’anic vision in which knowing is inseparable from being and moral responsibility. 

From the classical intellectual heritage of al-Farabi, Ibn Sina, al-Ghazali, and Ibn Rushd to the comparative 

engagement with modern scientific rationalities, this part has shown that the Qur’an provides not an 

alternative to reason but its purification and transcendence. It calls for a science that reflects divine 

purpose, where observation becomes remembrance (dhikr), and discovery becomes submission (islam) to 

divine truth. The Qur’anic researcher thus stands not as a detached observer but as a conscious trustee 

(amin) within creation, accountable for both the means and the ends of inquiry. 

The future of Islamic research methodology, as articulated here, lies in synthesising disciplinary 

knowledge within the Qur’anic paradigm of unity, justice, and stewardship. In this reconstructed 
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epistemology, revelation reclaims its role as the supreme source of ontological and ethical orientation, 

while reason and empiricism serve as instruments of divine discovery. The Qur’an thus transforms the 

pursuit of knowledge into an act of worship (ʿibadah) and vicegerency (khilafah), aligning the intellect 

with the Creator’s moral order. 

Ultimately, this reconstruction of Islamic epistemology points toward a new intellectual dawn, where the 

sciences, humanities, and spiritual disciplines converge under the sovereignty of tawḥid. It envisions a 

civilisation of knowledge guided by divine balance (mizan), where truth is neither fragmented nor 

relativised but illuminated by the eternal light (mur) of revelation. This is the Qur’anic vision of truth-

integrated, moral, and transformative, where knowing becomes a path to divine nearness and the 

realisation of universal harmony. 

The unified Qur’anic paradigm presented here returns the reader to earlier discussions in Part II, where 

the cognitive architecture of Qur’anic knowing was first constructed, demonstrating how the foundational 

instruments (ʿaql, qalb, basirah, and waḥy) naturally culminate in the Tawḥidic epistemology articulated 

in this chapter. 
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