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PART IV: STRUCTURE OF QUR’ANIC LOGIC AND DISCOVERY  

The Qur’anic conception of knowledge is not static; it unfolds through an organic cycle of iman (إيمان, 

faith), ʿilm (علم, knowledge), and ʿamal (عمل, action). This triadic structure shapes the logic of discovery 

(manṭiq al-iktishaf, الاكتشاف   منطق ), a system in which intellectual inquiry, spiritual conviction, and moral 

implementation operate as interdependent processes. The Qur’an does not present faith as blind 

acceptance, nor knowledge as detached speculation; rather, it situates both within a dynamic epistemic 

journey that culminates in moral realisation and divine certainty (yaqin,  يقين). 

This part, “Structure of Qur’anic Logic and Discovery,” examines the higher epistemological architecture 

of the Qur’an-how human reasoning (ʿaql, عقل) engages divine revelation (waḥy, وحي) through a 

disciplined process of validation, reflection, and discovery. While the previous part established the ethical 

foundations of knowing, this section addresses how truth is verified, how certainty is attained, and how 

knowledge translates into transformative practice. 

At its core, the Qur’anic logical structure is inductive and moral. It draws from observable realities (ayat, 

 both within the cosmos and within the self-to lead the seeker toward the metaphysical unity of all-(آيات

truth. The Qur’an states: “We shall show them Our signs in the horizons and within themselves until it 

becomes clear to them that it is the Truth” (Q. 41:53). This verse establishes the hermeneutic bridge 

between perception and revelation, suggesting that every act of discovery (iktishaf) is ultimately an 

unveiling of divine meaning (maʿna ilahi, إلهي معنى ). 

The chapters of this part unfold sequentially to demonstrate the Qur’anic cycle of logic and discovery. 

Chapter 13 explores the Cycle of Faith-Knowledge-Action, analysing how belief motivates inquiry and 

how action verifies belief through lived reality. Chapter 14 examines the Three Stages of Certainty-ʿIlm 

al-Yaqin ( اليقين  علم ), ʿ Ayn al-Yaqin ( اليقين  عين ), and Ḥaqq al-Yaqin ( اليقين  حق )-as the metaphysical culmination 

of Qur’anic epistemology. Chapter 15 develops the Qur’anic Logic of Verification and Discovery, 

outlining how divine signs and rational processes together produce authentic understanding (maʿrifah, 

 .(حق ,ḥaqq) and uncover truth (معرفة

This section, therefore, synthesises the rational, ethical, and revelatory dimensions of Islamic 

epistemology into a cohesive model of knowledge production. It portrays Qur’anic reasoning not merely 

as theological speculation but as a divinely guided system of discovery, one that fuses waḥy and ʿaql, 

observation and reflection, certainty and humility. Ultimately, the Structure of Qur’anic Logic and 

Discovery seeks to recover the Qur’an’s original intellectual paradigm-a paradigm that redefines logic as 

a path to both truth and transcendence. 
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Chapter 13: The Cycle of Faith-Knowledge-Action ( العمل - العلم  -  الإيمان دورة ) 

The Qur’anic worldview presents human cognition as a living cycle where faith (iman, إيمان), knowledge 

(ʿilm, علم), and action (ʿamal, عمل) form an inseparable triad. This epistemic structure is not linear but 

circular and dynamic -each dimension nourishes and completes the other. The Qur’an reveals that true 

knowledge originates from belief in divine truth and culminates in righteous deeds that manifest that truth 

in the world. The ethical essence of knowledge, therefore, depends not merely on intellectual apprehension 

but on its transformation into conscious, moral action. Within this divine cycle, iman ignites awareness, 

ʿilm refines understanding, and ʿamal actualises faith, forming the complete architecture of Qur’anic 

epistemology. 

13.1 The Interconnected Architecture of Qur’anic Epistemology 

The Qur’an establishes a coherent epistemic framework that integrates the domains of faith, knowledge, 

and action into a unified ontological system. This system transcends dualistic divisions between the 

spiritual and empirical by positing that all forms of valid knowledge must begin from faith in the oneness 

of God (tawḥid, توحيد) and His revealed guidance. The Qur’an declares: “God will raise those of you who 

believe and those who have been given knowledge by degrees” (Q. 58:11). This verse situates belief (iman) 

and knowledge (ʿilm) as complementary states of elevation, where knowledge becomes the refinement of 

faith and faith becomes the ethical foundation of knowledge (Nasr, 2007). 

13.1.1 Faith, Knowledge, and Action as a Unified Cycle 

The Qur’anic paradigm conceives of human epistemology not as a passive accumulation of data but as an 

active moral journey. The sequence iman → ʿ ilm → ʿ amal expresses a spiritual ecology of knowing, where 

each stage reinforces the other in a circular pattern of enlightenment and responsibility. This is reflected 

in the verse: “Those who believe and do righteous deeds - theirs shall be gardens beneath which rivers 

flow” (Q. 2:25). 

Here, belief (iman) generates action (ʿamal ṣaliḥ), confirming that the moral worth of faith is realised only 

through ethical conduct. Conversely, the absence of action renders faith incomplete, as stated: “Why do 

you say what you do not do?” (Q. 61:2). Thus, faith demands verification through action, while action 

must be guided by knowledge derived from revelation. 

13.1.2 Epistemic Integration and the Human Role 

The Qur’an describes humanity as khaliiah (خليفة) - a moral trustee on earth (Q. 2:30). This designation 

assigns epistemic responsibility: humans must use knowledge to sustain justice, balance, and truth. 

Knowledge, therefore, is not self-serving but teleological -directed toward fulfilling divine purpose (al-

Attas, 1995). 

In the Qur’anic system, ʿilm without iman leads to arrogance (istikbar), and iman without ʿilm risks blind 

imitation (taqli d). Only through ʿamal can this duality be harmonised, transforming abstract awareness 

into lived wisdom. 
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13.1.3 Cognitive and Moral Reciprocity 

The Qur’an frequently links knowing (ʿilm) with moral purification (tazkiyah, تزكية). The verse, “He it is 

Who sent among the unlettered a Messenger… to purify them and teach them the Book and wisdom” (Q. 

62:2), demonstrates that knowledge and purity are concurrent dimensions of the divine pedagogy. The 

process of teaching (talim, تعليم) is inseparable from the process of purification (tazkiyah). Hence, the 

Qur’anic epistemology is both cognitive and ethical, implying that learning without purification leads to 

the distortion of truth (Sardar, 2017). 

13.1.4 From Faith to Discovery  

The Qur’an’s epistemic cycle also encompasses discovery and reflection: “Indeed, in the creation of the 

heavens and the earth and in the alternation of night and day are signs for those who reflect” (Q. 3:190). 

Reflection (tafakkur, تفكر) becomes the method of transforming revelation into understanding. Faith 

stimulates inquiry, inquiry produces knowledge, and knowledge culminates in grateful action (shukr, شكر). 

In this architecture, human reason (ʿaql, عقل) functions as a reflective mirror for divine guidance, but not 

as an independent source of ultimate truth. Revelation (waḥy, وحي) supplies the foundation upon which 

reason operates, ensuring epistemic integrity and moral direction (Nasr, 2010). 

Therefore, the interconnected structure of faith, knowledge, and action within the Qur’an offers not only 

a model for spiritual development but also a framework for scientific and moral progress anchored in 

divine unity. 

13.2 Iman (Faith) as the Foundation of Epistemic Awareness 

Faith (iman, إيمان) in the Qur’an is not a static belief system but an active mode of perception through 

which truth is recognised, internalised, and enacted. It forms the ontological ground of knowledge because 

it orients the human heart (qalb, قلب) toward divine light and away from ignorance (jahl, جهل). The Qur’an 

declares: “It is not the eyes that are blind, but the hearts within the breasts that are blind” (Q. 22:46). 

This verse locates ignorance not in sensory deficiency but in moral blindness. Thus, Iman functions as a 

state of moral and cognitive openness that allows the human intellect to perceive divine reality. 

13.2.1 Faith as an Epistemic Lens 

In Qur’anic epistemology, faith is the condition for the possibility of knowledge. Without iman, the human 

faculty of reasoning becomes unanchored, vulnerable to conjecture (ẓann, ظن) and deception. The Qur’an 

warns: “They follow nothing but conjecture, and indeed conjecture avails nothing against the truth” (Q. 

53:28). 

Faith, therefore, provides the grounding principle that distinguishes truth (ḥaqq, حق) from illusion (baṭil, 

 .It is through iman that revelation is accepted, knowledge is purified, and ethical action is directed .(باطل



Chapter 13: The Cycle of Faith-Knowledge-Action  

 

127 
 

13.2.2 Cognition and the Heart 

The Qur’an repeatedly uses the heart as the organ of understanding. Unlike the Greek rationalist model 

that centres cognition in the intellect, the Qur’an centres it in the qalb, where knowledge and faith 

converge. The verse states: “Indeed, there is a reminder in this for whoever has a heart or gives ear while 

he is heedful” (Q. 50:37). 

The heart here represents the integrated consciousness that combines reasoning, feeling, and ethical 

sensitivity. Through Iman, the heart becomes receptive to truth, transforming information into wisdom 

(ḥikmah, حكمة). 

13.2.3 Faith and the Process of Knowing 

Faith is the epistemic precondition for true inquiry. As Al-Attas (1980) argues, “Knowledge in Islam is 

not value-neutral; it is born of faith and directed toward justice.” The Qur’an affirms that faith transforms 

perception: “And those who strive in Our cause-We shall surely guide them to Our ways” (Q. 29:69). 

This guidance (huda,  هدى) is epistemological as much as spiritual. The act of believing itself becomes a 

method of knowing, where sincerity of heart unveils layers of divine meaning inaccessible to scepticism 

(Nasr, 2002). 

13.2.4 Faith and Action 

Faith demands embodiment through action. The Qur’an emphasises repeatedly: “Those who believe and 

do good deeds” (Q. 103:3). This union of faith and action signifies that belief is validated through moral 

performance. To claim faith without practice is to sever the epistemic cycle. Hence, the Qur’an calls such 

people munafiqun (hypocrites), who “say with their tongues what is not in their hearts” (Q. 48:11). Faith 

becomes verified in the world through the moral effects it generates-justice, compassion, and truthfulness. 

13.2.5 Faith and Intellectual Humility 

True faith instils humility before divine knowledge. The Qur’an reminds humanity: “And of knowledge, 

you have been given only a little” (Q. 17:85). This statement instils epistemic modesty-an awareness of 

human limitation and divine transcendence. Faith thus protects knowledge from arrogance, ensuring that 

inquiry remains oriented toward service rather than domination (Sardar, 2017). 

Iman, in the Qur’anic logic, is both the source and end of epistemic awareness. It is the illumination (mur, 

 that makes understanding possible, the ethical compass that guides inquiry, and the moral energy that (نور

animates righteous action. Without iman, knowledge degenerates into manipulation; without knowledge, 

iman stagnates into sentimentality. The Qur’an calls believers to harmonise both dimensions, forming a 

living cycle where knowing is believing, and believing is doing. 

13.3 ʿIlm (Knowledge, علم) as Illumination of Faith 

Knowledge (ʿilm, علم) in the Qur’anic worldview is not an autonomous human endeavour but a divine 

light (mur, نور) that illumines the heart of one grounded in faith (iman, إيمان). It is both a means of 
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approaching God and a sign of His mercy. The Qur’an asserts that knowledge, when divorced from faith, 

degenerates into arrogance and confusion; yet when integrated with iman, it transforms into wisdom 

(ḥikmah, حكمة) that elevates both the individual and society. 

13.3.1 Knowledge as Divine Light (Mur) 

The Qur’an describes knowledge as illumination that dispels darkness: “Allah is the Light of the heavens 

and the earth… Light upon Light! Allah guides to His Light whom He wills” (Q. 24:35). 

This verse metaphorically identifies divine revelation as the source of all epistemic illumination. The light 

of faith allows the seeker to perceive truth, while ʿilm is the intellectual form of that light. Without Iman, 

the light of knowledge becomes fragmented. As Nasr (2007) observes, Qur’anic epistemology rests on the 

metaphysical principle that “true knowledge is participation in divine light.” 

In another verse, the Qur’an contrasts illumination and ignorance: “Is one who was dead and We gave him 

life and made for him a light whereby he walks among people like one in darkness from which he cannot 

come out?” (Q. 6:122). Here, knowledge is a living light that enables moral orientation in society. The 

enlightened individual becomes a source of clarity and justice. 

13.3.2 The Ontological Unity of Faith and Knowledge 

Faith (iman) is the existential ground of knowledge, while knowledge (ʿilm) is faith articulated in 

consciousness. The Qur’an unites these dimensions in a profound verse: “He teaches you what you did 

not know” (Q. 2:151). This act of divine teaching follows purification (tazkiyah) and belief. Thus, 

knowledge follows faith and moral readiness. 

Al-Attas (1995) emphasises that knowledge in Islam is “recognition of the proper place of everything 

within the order of creation.” This recognition begins with belief in the divine order (tawḥid, توحيد). Hence, 

ʿilm is not merely empirical accumulation but understanding through divine perspective. 

13.3.3 Knowledge as a Moral Responsibility 

The Qur’an consistently frames knowledge as an amanah (trust): “Indeed, We offered the Trust (al-

amanah) to the heavens and the earth and the mountains, but they declined to bear it and feared it; but 

man undertook it” (Q. 33:72). 

This verse implies that the burden of knowledge is ethical. Humans are accountable for how they use and 

disseminate knowledge. Without faith to guide its use, knowledge may lead to oppression (ẓulm, ظلم) and 

corruption (fasad, فساد). Thus, ʿilm must be bound to iman to maintain moral order. 

13.3.4 Epistemic Transformation and Reflection 

The Qur’an repeatedly calls humanity to reflect (tafakkur, تفكر), observe (nazar, نظر), and comprehend 

(ʿaql, عقل): “Indeed, in the creation of the heavens and the earth and the alternation of night and day are 

signs for people of understanding” (Q. 3:190). 
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Here, ʿilm grows through engagement with signs (ayat, آيات) both in revelation and creation. The 

integration of these two domains - al-waḥy (الوحي) and al-kawn (الكون) - forms the Qur’anic method of 

discovery. As Sardar (2017) explains, the Qur’an “demands reflection on nature not for domination but 

for recognition of divine wisdom.” 

13.3.5 Faith Illuminated by Knowledge 

When ʿilm strengthens iman, faith evolves from passive belief to active certainty (yaqin, يقين). The Qur’an 

declares: “It is only those of His servants who have knowledge that truly fear Allah” (Q. 35:28). 

Fear here (khawf, خوف) is not terror but awe - an epistemic reverence that results from understanding 

divine reality. Thus, knowledge deepens faith by unveiling the order, purpose, and beauty of creation. 

Inversely, faith without knowledge risks stagnation, while knowledge without faith breeds arrogance. The 

Qur’an cautions against those who “know the outward of this world, but are heedless of the Hereafter” 

(Q. 30:7). The Qur’anic scholar thus learns to balance outward investigation with inward reflection, 

ensuring that knowledge serves remembrance (dhikr, ذكر) rather than distraction. 

13.3.6 The Qur’anic Pedagogy of Light 

The Prophet’s mission is described as one of illumination: “A light and a clear Book have come to you 

from Allah; by it Allah guides those who seek His pleasure to paths of peace” (Q. 5:15-16). This establishes 

ʿilm as a pathway to divine peace (salam, سلام). The ethical consequence of knowledge is harmony between 

self, society, and creation. In Qur’anic pedagogy, learning is not an end in itself but a process of becoming 

aware of divine order through humility, gratitude, and justice (Al-Attas, 1995). 

In the Qur’an, ʿilm is the light that illuminates iman, transforming faith from mere conviction to 

experiential awareness. It is both a divine trust and a moral compass, guiding believers toward justice and 

equilibrium. True knowledge begins in faith, matures through reflection, and culminates in ethical 

transformation - thus completing the Qur’anic epistemic cycle. 

13.4 ʿAmal (Action, عمل) as the Completion of Knowledge 

Action (ʿamal, عمل) in the Qur’an represents the culmination and verification of knowledge. It is the 

manifestation of faith and intellect in the moral world. The Qur’an repeatedly links knowledge to action 

and condemns those who “know” but do not “do.” Hence, ʿamal is not merely external behaviour but a 

conscious enactment of divine knowledge in human life. 

13.4.1 Action as Proof of Faith 

The Qur’an declares: “Those who believe and do righteous deeds - they are the best of creation” (Q. 98:7). 

Faith and action are inseparable. Without ʿamal, iman remains abstract; without ʿilm, ʿamal risks error. 

This unity forms the ethical verification of knowledge. According to Al-Attas (1980), “Right action is 

knowledge made manifest.” 
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Action thus becomes the proof (burhan, برهان) of knowledge’s truthfulness. The Qur’an rebukes hypocrisy: 

“O you who believe! Why do you say what you do not do?” (Q. 61:2). This divine question exposes 

epistemic dissonance-where words (ʿilm) and deeds (ʿamal) diverge. 

13.4.2 ʿAmal as Transformation 

Qur’anic epistemology sees action as a form of transformation, not performance. The purpose of 

knowledge is to change the self (nafs, نفس) and society toward divine justice. The Qur’an proclaims: 

“Allah will not change the condition of a people until they change what is in themselves” (Q. 13:11). Here, 

internal moral reformation precedes external social change. Thus, ʿamal becomes both personal and 

collective - a bridge between inner knowledge and outer reality. 

13.4.3 Action Anchored in Intention (Niyyah, نية) 

The value of ʿamal lies in its intention (niyyah). The Qur’an warns that even outwardly righteous deeds 

are void if divorced from sincerity: “They show off before people, but remember Allah little” (Q. 4:142). 

Action without inner truth is hypocrisy (nifaq, نفاق). Hence, true ʿamal is the faithful embodiment of inner 

belief guided by divine awareness. 

13.4.4 The Moral Logic of Action 

Every act in the Qur’an carries epistemic and ethical weight. Actions are judged not by their outcomes but 

by their alignment with truth (ḥaqq, حق) and justice (ʿadl, عدل). The Qur’an emphasises this accountability: 

“Whoever does an atom’s weight of good shall see it, and whoever does an atom’s weight of evil shall see 

it” (Q. 99:7-8). Through this logic, action becomes revelatory-each deed unveils the true nature of one’s 

knowledge and faith. 

13.4.5 Action as Continuation of Revelation 

In the Qur’an, ʿamal functions as a continuation of revelation in the lived world. The believer becomes a 

medium through which divine wisdom manifests in history. When the Qur’an commands: “Work, for 

Allah will see your deeds, and so will His Messenger and the believers” (Q. 9:105). It establishes a 

theology of accountability and visibility. Human action reflects divine knowledge in the moral order. 

13.4.6 From Knowledge to Justice 

The Qur’an binds knowledge, faith, and action within a justice-oriented framework: “Stand out firmly for 

justice, as witnesses for Allah, even though it be against yourselves” (Q. 4:135). This verse defines the 

purpose of knowledge - to uphold justice through informed and sincere action. Justice (ʿadl) thus becomes 

the highest expression of ʿamal guided by ʿilm and iman (Nasr, 2010). 

13.4.7 The Integration of Faith, Knowledge, and Action 

The full Qur’anic epistemology culminates when ʿ ilm informs ʿamal, and ʿ amal verifies iman. The Qur’an 

refers to this integration as the path of ṣiraṭ al-mustaqim ( المستقيم  الصراط ) - the straight path of harmony 

between knowing, believing, and doing (Q. 1:6). This triadic unity ensures that human existence becomes 

both intellectually enlightened and ethically effective. 
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In Qur’anic philosophy, ʿamal is the completion of the epistemic cycle. It is knowledge embodied, faith 

realised, and divine trust enacted. The Qur’an envisions an ethical civilisation where thought leads to 

belief, belief to knowledge, and knowledge to righteous action. True understanding is not measured by 

words but by deeds that reflect divine light in the world. 

13.5 The Living Cycle of Qur’anic Knowledge 

The Qur’anic cycle of iman-ʿilm-ʿamal represents the living architecture of divine epistemology. It begins 

with faith-an inner affirmation of truth- progresses through knowledge, and culminates in action, which 

verifies and renews that faith. This cyclical harmony reflects the Qur’anic vision of human purpose: to 

know, to act, and to return to Allah in understanding. 

The Qur’an describes this integrated cycle in a single phrase: “Those who believe and do righteous deeds, 

and are guided by their Lord because of their faith” (Q. 10:9). Faith generates guidance; knowledge directs 

it; action fulfils it. 

In an age of fragmented knowledge, the Qur’anic model restores unity between mind and heart, science 

and spirituality, knowing and doing. It defines knowledge not by possession but by transformation, where 

every act of learning becomes a step toward the divine. 
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