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Chapter 12: Moral Methodology in Research - From Intention (Niyyah, 

 (عمل ,ʿAmal) to Impact (نية

The Qur’anic conception of knowledge (ʿilm, علم) is not only epistemological but profoundly moral. Every 

act of inquiry begins with niyyah (نية, intention) and culminates in ʿamal (عمل, action). Between these two 

lies the moral spectrum of research - a continuous process of seeking truth under the light of divine 

accountability. In the Qur’an, intention determines the spiritual value of every human act. The verse 

“Whoever desires the harvest of the Hereafter - We increase for him his harvest; and whoever desires the 

harvest of this world - We give him thereof” (Q. 42:20) illustrates how the orientation of the heart shapes 

both knowledge and outcome. Thus, moral methodology begins not with methods or techniques but with 

the ethical state of the seeker. 

In the Qur’anic framework, the pursuit of knowledge is an act of ʿibadah (عبادة, worship). The researcher, 

therefore, is not merely an observer of reality but a trustee (amin, أمين) of divine signs (ayat, آيات). This 

responsibility transforms the research process into a sacred journey, where purity of intention (ikhlaṣ, 

 governs inquiry, and humility before truth safeguards integrity. The Qur’an condemns distortion (إخلاص

(taḥrif, تحريف) and arrogance (kibr, كبر), both of which corrupt understanding and fragment moral vision. 

In contrast, sincere research guided by taqwa (تقوى, God-consciousness) leads to truthful ʿamal - a 

constructive, ethical impact upon the world. 

This chapter develops a Qur’an-based moral methodology of research that links niyyah with ʿ amal, tracing 

how internal sincerity manifests in external responsibility. Section 12.1 examines purity of intention and 

humility before truth, while Section 12.2 explores the ethics of publication, discourse, and argumentation 

as defined within the Qur’an’s intellectual-moral framework. 

12.1 Purity of Intention and Humility Before Truth  

In the Qur’an, the moral value of knowledge begins with niyyah (نية, intention) - the inner orientation of 

the heart that determines the purpose of knowing. Unlike secular epistemology, which often treats inquiry 

as a neutral process, the Qur’an anchors every form of cognition within a moral and spiritual axis. 

Knowledge devoid of pure niyyah is considered not only incomplete but potentially corrupting, as it may 

serve ego, power, or deceit rather than truth (ḥaqq, حق). Allah declares, “And they were not commanded 

except to worship Allah, being sincere to Him in religion” (Q. 98:5). The principle of ikhlaṣ (إخلاص, 

sincerity) thus becomes the epistemic foundation of all moral research. 

12.1.1 Intention (Niyyah) as the Ethical Beginning of Inquiry 

The Qur’an teaches that every act begins with the inner choice of orientation - toward the self or toward 

Allah. This dichotomy defines whether knowledge elevates or degrades the human soul. The verse 

“Whoever purifies himself does so for his own soul, for to Allah is the final return” (Q. 35:18) illustrates 

that purification of intention is the first stage of epistemic purification. A sincere niyyah aligns the intellect 
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with divine purpose, ensuring that inquiry seeks truth as an act of ʿibadah, not as a pursuit of status, 

domination, or fame. 

The Qur’an also warns against false intentions cloaked in knowledge: “They conceal the truth while they 

know” (Q. 2:146). Here, cognitive awareness without moral sincerity becomes hypocrisy - a form of 

epistemic deceit. Thus, niyyah governs both the moral and cognitive dimensions of research. When 

intention is pure, knowledge leads to humility; when it is corrupted, knowledge becomes an instrument of 

ẓulm (ظلم, injustice). 

12.1.2 Humility (Tawaḍuʿ, تواضع) as Epistemic Virtue 

True humility in the Qur’anic sense is not weakness but recognition of one’s limits before divine wisdom. 

The Qur’an reminds humanity: “And above every possessor of knowledge is one more knowing” (Q. 

12:76). This verse establishes tawaḍuʿ as the ethical attitude of the scholar - an awareness that all human 

knowledge is partial and contingent upon divine omniscience (ʿilm Allah, الله علم ). 

Humility also safeguards against kibr (كبر, arrogance), which the Qur’an identifies as the root of all moral 

deviation. The story of Iblis (إبليس), who refused to bow due to pride, is not merely a theological narrative 

but a timeless warning against epistemic arrogance - the delusion that one’s knowledge is self-sufficient 

(Q. 2:34). The Qur’an declares, “Do not walk upon the earth with arrogance; indeed, you will never tear 

the earth apart nor reach the mountains in height” (Q. 17:37). The verse reveals that humility is a 

prerequisite not only for moral conduct but also for intellectual balance. 

12.1.3 Sincerity (Ikhlaṣ) as the Essence of Truthful Research 

Ikhlaṣ (إخلاص) signifies the purification of intention from ulterior motives. The Qur’an states, “Indeed, 

We have revealed to you the Book in truth, so worship Allah, being sincere to Him in religion” (Q. 39:2). 

In the context of research, ikhlaṣ means seeking knowledge for the sake of truth, not for recognition or 

gain. It transforms scholarship into a moral act of devotion, aligning human will with divine purpose. 

A Qur’an-based moral methodology thus demands the scholar to constantly purify motives, ensuring that 

research neither distorts facts nor serves bias. The verse “And do not mix truth with falsehood or conceal 

the truth while you know” (Q. 2:42) prohibits intellectual dishonesty and selective citation - acts that 

compromise both ikhlaṣ and ʿadl (عدل, justice). 

12.1.4 The Integration of Intention and Action 

In the Qur’an, niyyah and ʿamal are inseparable. The inner orientation of sincerity must manifest in ethical 

conduct. “Whoever does righteous deeds while he is a believer - their effort will not be neglected” (Q. 

21:94). The verse underscores the unity of belief, intention, and action. Moral inquiry is therefore cyclical 

- beginning with niyyah, advancing through truthful ʿilm, and culminating in righteous ʿamal. 

This triadic relation forms the Qur’anic epistemic cycle: Revelation → Reflection → Action → 

Remembrance. Research, when guided by pure intention and humility, becomes part of this sacred rhythm 

- transforming personal discovery into communal benefit. 



The Principles of Qur’anic Research Methodology  

 

 

12.1.5 Humility Before Divine Knowledge 

The Qur’an’s moral call to humility also implies epistemic restraint. “And they ask you about the spirit. 

Say: The spirit is of the command of my Lord, and of knowledge you have been given only a little” (Q. 

17:85). This declaration establishes boundaries of inquiry, reminding humanity that not all realities are 

accessible to human reason. Recognition of this limit is not defeat but wisdom (ḥikmah, حكمة). It protects 

the researcher from overstepping moral and metaphysical boundaries. In this sense, tawaḍuʿ and ikhlaṣ 

are epistemic virtues - they purify both the intention and the method, ensuring that research remains 

truthful, compassionate, and God-conscious. 

Purity of niyyah and humility before truth constitute the ethical foundation of Qur’anic research. They 

align the pursuit of ʿilm with divine purpose and prevent the degradation of knowledge into manipulation 

or vanity. A researcher grounded in taqwa, ikhlaṣ, and tawaḍuʿ transforms every act of inquiry into an act 

of worship, fulfilling the Qur’anic command: “And say, ‘My Lord, increase me in knowledge’” (Q. 

20:114). 

12.2 Ethical Publication, Discourse, and Argumentation in Qur’anic Terms 

In Qur’anic epistemology, the act of communication is not merely a human transaction but a sacred 

covenant (ʿahd) with Allah. Knowledge (ʿilm) in the Qur’an is described as a trust (amanah), and its 

transmission through writing, speaking, or reasoning must therefore reflect truthfulness (ṣidq), justice 

(ʿadl), and piety (taqwa). The Qur’an affirms that human words are never neutral: “Not a word does he 

utter but that there is an observer prepared [to record it]” (Q. 50:18). This establishes that every form of 

publication and argumentation is morally accountable before God. 

The Qur’an cautions against speaking or asserting without verified knowledge: “And do not pursue that 

of which you do not know. Indeed, the hearing, the sight, and the heart-about all those [one] will be 

questioned.” (Q. 17:36) 

Hence, publication or discourse based on speculation (ẓann) violates Qur’anic ethics. Authentic 

communication demands sincerity of intention (niyyah ṣaliḥah) and adherence to divine truth (ḥaqq). The 

scholar is not a self-proclaimer but a witness (shahid) who bears testimony to the truth revealed through 

creation and revelation. 

12.2.1 The Qur’anic Ethic of Speech (qawl ḥasan) 

The Qur’an grounds ethical communication in the principle of   حَسَن    قوَْل  (qawl ḥasan)-“good or beautiful 

speech.” It instructs: “And speak to people good words (qulu linnasi ḥusnan).” (Q. 2:83) This verse lays 

the foundation for an ethic of benevolent expression. In the realm of research and publication, qawl ḥasan 

means using language responsibly, avoiding aggression, distortion, or arrogance. Knowledge must be 

expressed with clarity and compassion, not as a tool for self-glorification. 

The Qur’an further commands: “Invite to the way of your Lord with wisdom (ḥikmah) and good instruction 

(mawʿiẓah ḥasanah), and argue with them in a way that is best (jadilhum billati hiya aḥsan).” (Q. 16:125) 

This verse outlines the tripartite ethics of discourse-wisdom, gentle persuasion, and virtuous 
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argumentation. The purpose of debate is not to defeat an opponent but to illuminate truth. The Qur’anic 

principle of ḥikmah transforms knowledge-sharing into an act of worship (ʿibadah), binding intention and 

expression to divine accountability (Rahman, 1980). 

12.2.2 Publication as Witness (shahadah) and Trust (amanah) 

In the Qur’anic worldview, writing and publishing are acts of bearing witness (shahadah). The command, 

“And do not conceal testimony, for whoever conceals it-his heart is indeed sinful.” (Q. 2:283), extends 

beyond legal contexts to all forms of knowledge-sharing. Suppression of facts, falsification of data, or 

plagiarism are therefore moral violations. 

The Qur’an describes knowledge as an amanah (trust) given to humanity: “Indeed, We offered the Trust 

to the heavens and the earth and the mountains, and they declined to bear it… but man undertook to bear 

it.” (Q. 33:72) Publication ethics in the Qur’anic sense demand truthful disclosure, acknowledgement of 

sources, and justice in authorship. The principle of ʿadl requires that even if truth contradicts personal or 

political interest, it must be published faithfully: “O you who believe, be persistently standing firm in 

justice, witnesses for Allah, even if it be against yourselves or parents and relatives.” (Q. 4:135) 

Thus, in Qur’anic epistemology, a scholar is not a neutral observer but a moral witness (shahidbi’l-ḥaqq). 

Every publication is a form of shahadah, aligning human reason (ʿaql) with divine justice (ʿadl). 

12.2.3 The Discursive Ethic: Adab al-Hiwar ( الحوار  أدب ) 

The Qur’an defines a unique ethic of dialogue, Adab al-Hiwar, emphasising humility, empathy, and 

rational persuasion. Argument (jadal) is permissible only when grounded in truth (ḥaqq) and conducted 

with respect (iḥsan). The Qur’an cautions: “And among mankind is he who disputes about Allah without 

knowledge, and follows every rebellious devil.” (Q. 22:3) 

This verse condemns debate that is not supported by sound understanding (ʿilm). Constructive dialogue 

(ḥiwar ḥasan) aims at clarification, not dominance. Prophet Ibrahim’s conversation with his father (Q. 

6:74) exemplifies this approach-gentle reasoning, not ridicule. 

In modern academic discourse, Adab al-Hiwar requires respectful engagement with differing views, 

transparent citation, and avoidance of polemical hostility. The Qur’an commands believers to “remind, 

for indeed, the reminder benefits the believers” (Q. 51:55). Scholarly critique, when offered with sincerity, 

thus becomes a form of remembrance (dhikr) that purifies the collective pursuit of knowledge (Nasr, 

2007). 

12.2.4 The Ethic of Writing (Kitabah) in the Qur’an 

Writing (Kitabah) occupies a sacred position in Qur’anic epistemology. Revelation itself is described as a 

“Book (Kitab) inscribed (maknun)” (Q. 56:78). Human writing imitates this divine act when it preserves 

truth and justice. The Qur’an instructs: “O you who believe, when you contract a debt for a specified term, 

write it down (uktubuhu). And let a scribe write between you in justice (bil-ʿadl).” (Q. 2:282) 
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Though addressing financial matters, this verse conveys universal principles of accuracy, fairness, and 

transparency in documentation. The scribe (katib) is further warned: “And let not the scribe refuse to write 

as Allah has taught him” (Q. 2:282). In academic publication, this corresponds to avoiding suppression 

of findings, data manipulation, or unethical authorship. 

The Qur’an also universalises the act of writing: “And everything small or great is written down.” (Q. 

54:53) Thus, all written records are metaphysically archived, highlighting that scholarship and publication 

are acts of eternal accountability (masʾuliyyah da’imah). Ethical writing in the Qur’anic sense is both a 

temporal responsibility and a spiritual testimony (Al-Attas, 1995). 

12.2.5 The Qur’anic Cycle of Ethical Knowledge Transmission 

The Qur’an articulates a holistic epistemological cycle ensuring moral integrity in knowledge 

transmission: 

• Revelation (waḥy) - Origin of divine truth. 

• Understanding (fiqh) - Human comprehension through reflection (tafakkur). 

• Communication (Tabligh) - Dissemination through ethical means. 

• Remembrance (dhikr) - Preservation and application in society. 

This Qur’anic epistemic cycle integrates cognition, morality, and action. When revelation inspires 

understanding, understanding informs communication, and communication culminates in remembrance, 

the cycle remains pure (ṭayyib). When any stage is corrupted-revelation ignored, comprehension is biased, 

or communication is deceitful, truth loses its ethical vitality. 

Hence, ethical publication and discourse maintain the divine-human continuity of knowledge. The Qur’an 

calls believers to “remember Allah often and glorify Him morning and evening” (Q. 33:41), reminding us 

that knowledge without remembrance becomes sterile (Sardar, 2011). 

12.2.6 Avoidance of Epistemic Arrogance (istikbar ʿilmi) 

A central barrier to ethical discourse is epistemic arrogance (istikbar ʿilmi)-the illusion of intellectual self-

sufficiency. The Qur’an warns: “I will turn away from My signs those who are arrogant upon the earth 

without right.” (Q. 7:146) 

This verse reveals that arrogance obscures revelation. In academic terms, this includes the refusal to 

acknowledge others’ contributions, exaggerating one’s originality, or dismissing alternative 

interpretations. 

The Qur’an promotes tawaḍuʿ (humility) as the foundation of true knowledge: “And do not walk upon the 

earth exultantly; indeed, you will never tear the earth apart nor reach the mountains in height.” (Q. 17:37) 

Epistemic humility invites continuous learning and correction. The verse “Above every possessor of 

knowledge is one more knowing” (Q. 12:76) reinforces that ultimate knowledge belongs to Allah alone. 

Ethical scholars thus remain seekers, not claimants, of truth (Al-Faruqi, 1982). 



Chapter 12: Moral Methodology in Research - From Intention (Niyyah, نية) to Impact (ʿAmal, عمل) 

 

113 
 

12.2.7 Ethical Responsibility in the Age of Information 

In the modern information age, Qur’anic principles acquire urgent relevance. Rapid dissemination of data 

can easily become a source of misinformation. The Qur’an instructs: “O you who believe, if a wicked 

person comes to you with news, verify it (fatabayyanu), lest you harm people out of ignorance.” (Q. 49:6) 

This verse embodies the modern concept of peer review and verification. The Qur’anic term fatabayyun 

requires that researchers critically evaluate sources before dissemination. 

Furthermore, the Qur’an condemns rhetorical deception: “And among people is he whose speech amazes 

you in worldly life, and he calls Allah to witness as to what is in his heart, yet he is the fiercest of 

opponents.” (Q. 2:204) The Qur’an thus distinguishes between eloquence serving truth and eloquence 

serving vanity. Scholars must ensure that their intellectual craft aligns with sincerity (ikhlaṣ) and public 

benefit (maṣlaḥah ʿammah) (Toshihiko, 2002). 

12.2.8 From Ethical Word to Ethical World 

In Qur’anic epistemology, every word spoken or written is a moral act embedded within divine 

accountability. The Qur’an states: “Whoever does an atom’s weight of good will see it, and whoever does 

an atom’s weight of evil will see it.” (Q. 99:7-8) 

Therefore, ethical publication and discourse are not peripheral matters but essential to the preservation of 

divine truth in human civilisation. From intention (niyyah) to impact (ʿamal), every stage of scholarly 

activity must align with the Qur’anic principles of truth (ḥaqq), justice (ʿadl), and remembrance (dhikr). 

When researchers write with sincerity, communicate with humility, and argue with justice, they transform 

human scholarship into an act of spiritual service. Ethical publication in Qur’anic terms is thus a 

continuation of revelation in human language-a sacred bridge between divine truth and temporal 

knowledge. 

12.3 Knowledge as Trust (ʿIlm Amanah): Integrating Ethics into Methodology 

In the Qur’anic worldview, ʿilm (علم, knowledge) is not a commodity to be owned but an amanah (أمانة, 

trust) bestowed by Allah upon humankind. This concept transforms the pursuit of knowledge into a moral 

covenant, linking the act of knowing with the duty of preserving, applying, and transmitting truth 

responsibly. The Qur’an declares: “Indeed, We offered the trust (al-amanah) to the heavens and the earth 

and the mountains, and they declined to bear it... but man undertook it” (Al-Aḥzab 33:72). This verse 

encapsulates the ethical magnitude of knowledge as divine responsibility rather than mere privilege. 

To integrate ʿilm amanah into methodology means grounding every scholarly endeavour in integrity, 

transparency, and humility. The Qur’an emphasises that betrayal of trust (khiyanah, خيانة) corrupts both 

moral and intellectual order (Q. 8:27). Hence, knowledge divorced from ethics becomes distortion, while 

knowledge imbued with amanah becomes light (mur, نور). This section explores how the ethical 

accountability of scholars, institutions, and seekers of truth forms the heart of a Qur’an-based research 

paradigm. 
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12.3.1The Ontology of Trust in Qur’anic Epistemology 

In the Qur’anic worldview, knowledge (ʿilm) is never a private possession or an instrument of domination; 

it is a divine trust (amanah) bestowed upon humankind as part of their ontological covenant with Allah. 

The Qur’an affirms: “Indeed, We offered the Trust (al-amanah) to the heavens and the earth and the 

mountains, but they declined to bear it and feared it; yet man undertook it-indeed, he was unjust and 

ignorant.” (Q. 33:72) 

This verse encapsulates the moral gravity of knowledge, portraying ʿ ilm not as mere cognition or discovery 

but as a sacred duty to uphold truth (ḥaqq), justice (ʿadl), and accountability (masʾuliyyah). The human 

being, by accepting the amanah, enters into a relationship of covenantal responsibility to seek, apply, and 

disseminate knowledge in harmony with divine guidance. Within the Islamic epistemological cycle-from 

waḥy (revelation) to dhikr (remembrance)-the ethical character of knowing becomes the heart of 

methodology itself (Nasr, 1989; Al-Attas, 1996). 

Thus, the Qur’anic paradigm of ʿilm amanah transforms methodology into a moral discipline: to know is 

to be entrusted, and to be entrusted is to be morally accountable. Every act of research, interpretation, and 

publication becomes an act of ʿ ibadah (worship) and khidmah (service) when aligned with divine purpose. 

12.3.2 The Moral Architecture of ʿIlm Amanah 

The Qur’an situates ʿ ilm within a triadic moral architecture: truth (ḥaqq), trust (amanah), and justice (ʿadl). 

These interlocking principles ensure that the pursuit of knowledge does not deviate into corruption, 

arrogance, or exploitation. 

In Sirat al-Baqarah (Q. 2:42), Allah commands: “And do not mix the truth with falsehood or conceal the 

truth while you know [it].” Here, concealment of truth (kitman al-ḥaqq) is identified as a betrayal of the 

amanah of knowledge. Similarly, in Sirat al-Nisaʾ (Q. 4:58): “Indeed, Allah commands you to render 

trusts (amanat) to whom they are due and when you judge between people to judge with justice (bi-l-

ʿadl).” 

This ethical command extends beyond social or political duties; it applies equally to the scholarly 

responsibility to represent facts, sources, and interpretations with integrity and fairness (Rahman, 1988). 

Knowledge, therefore, is not neutral. In Qur’anic methodology, neutrality detached from moral 

consciousness is itself a form of betrayal. The Qur’an describes those who “knew but did not act” (ʿalimu 

wa lam yaʿmalu) as those who have corrupted their ʿilm by divorcing it from amanah. Thus, ethical 

methodology begins by affirming that the researcher stands as a trustee before God, responsible for the 

accuracy, purpose, and consequences of knowledge. 

12.3.3 The Responsibility of the Knower (ʿAlim) as Trustee 

The Qur’an describes ʿulamaʾ (those who possess knowledge) as individuals whose awareness of Allah 

(taqwa) deepens through knowing: “Only those fear Allah, from among His servants, who know.” (Q. 

35:28) This verse identifies moral awareness (taqwa) as the essence of epistemic authority. True 



Chapter 12: Moral Methodology in Research - From Intention (Niyyah, نية) to Impact (ʿAmal, عمل) 

 

115 
 

knowledge is not defined by intellectual accumulation but by moral transformation-by how knowledge 

leads the knower toward humility, compassion, and justice (Nasr, 2007).  

The Qur’an warns against those who acquire knowledge yet employ it for manipulation or arrogance 

(kibr): “They know what is apparent of the worldly life, but they are heedless of the Hereafter.” (Q. 30:7) 

Such heedlessness (ghaflah) reflects the loss of amanah, when knowledge becomes divorced from 

remembrance of the divine. The Qur’anic knower (ʿalim) recognises both the limits of reason and the 

boundless responsibility of intellect. His or her methodology is anchored in niyyah (intention), ikhlaṣ 

(sincerity), and ʿadl (justice). Thus, the methodological trust (amanah manhajiyyah) in Islamic 

epistemology involves three dimensions: 

• Intellectual integrity - verifying facts, contexts, and interpretations through rigorous study. 

• Moral accountability - ensuring knowledge serves ethical and constructive purposes. 

• Spiritual awareness - maintaining humility before the ultimate Knower (Alim). 

12.3.4 Methodological Integrity and Verification (Taḥqiq wa Tabayyun) 

A major Qur’anic principle of ethical methodology is tabayyun, critical verification of information. The 

Qur’an commands: “O you who believe, if a wicked person comes to you with news, verify it 

(fatabayyanu), lest you harm people out of ignorance and then become regretful.” (Q. 49:6) 

This verse establishes methodological ethics: before forming conclusions or publishing results, the 

researcher must verify sources, ensure authenticity, and evaluate implications. This Qur’anic command 

aligns with what modern research calls “peer review,” “data validation,” and “ethical accountability.” 

The Qur’an repeatedly associates false testimony, rumour-spreading, and distortion with moral corruption 

(fasad): “And do not pursue that of which you do not know (lā taqfu mā laysa laka bihi ʿilm). Indeed, the 

hearing, the sight, and the heart-about all those [one] will be questioned.” (Q. 17:36) Here, the human 

faculties-samʿ, baṣar, and Fu’ad-are presented as instruments of epistemic trust. The verse implies that 

knowledge must be accountable to both ethical intention and epistemic rigour. In methodological terms, 

this requires transparency in data collection, honesty in representation, and humility in interpretation 

(Sardar, 1989). 

12.3.5 Avoiding the Corruption of Knowledge: Concealment, Misuse, and Arrogance 

The Qur’an condemns those who conceal knowledge for worldly gain or prestige:  “Indeed, those who 

conceal what We sent down of clear proofs and guidance after We made it clear for the people in the Book-

those are cursed by Allah and cursed by those who curse.” (Q. 2:159) Concealment (kitman) and distortion 

(taḥrif) constitute betrayal of the amanah of ʿ ilm. Likewise, misusing knowledge for power, manipulation, 

or fame violates the moral covenant of ʿilm amanah. Such misuse transforms the scholar into what the 

Qur’an calls ẓalim (wrongdoer) or mutakabbir (arrogant one), whose intellect serves ego rather than truth. 

The Qur’an thus enjoins humility as the epistemic virtue of the true scholar: “And do not walk upon the 

earth arrogantly; indeed, you will never tear the earth [apart], nor reach the mountains in height.” (Q. 
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17:37) Epistemic humility (tawaḍuʿ ʿilmi) is, therefore, a methodological requirement. It ensures that the 

process of research remains an act of service, not self-promotion. The Qur’anic scholar views knowledge 

as a divine loan, not an achievement of the self. 

Modern ethics committees and institutional guidelines partially reflect this Qur’anic vision, emphasising 

transparency, honesty, and accountability. Yet, the Qur’anic foundation goes further-it roots these 

principles in the spiritual covenant between humanity and Allah. 

12.3.6 Integrating Amanah into Contemporary Research Methodology 

To operationalise ʿilm amanah within modern research requires reorienting the entire epistemic process, 

from problem formulation to dissemination, toward ethical accountability. The following key dimensions 

emerge: 

• Epistemic Intention (Niyyah ʿIlmiyyah): Every research endeavour begins with an intention 

aligned with ḥaqq (truth) and khayr (goodness). The researcher asks: Does this knowledge 

contribute to justice, welfare, and divine remembrance (dhikr)? 

• Transparent Methodology (Bayan wa Ṣidq): The Qur’an values clarity and truthfulness. Thus, 

methods must be transparently stated, results honestly reported, and limitations acknowledged. 

• Social Responsibility (Masʾuliyyah Ijtimaʿiyyah): Knowledge must serve the community 

(ummah), addressing moral, ecological, and social well-being rather than reinforcing oppression 

or inequality. 

• Interdisciplinary Humility (Tawaḍuʿ ʿIlmi): The Qur’anic ethos encourages dialogue across 

disciplines and perspectives while maintaining the humility to learn from others (Q. 39:9). 

• Remembrance (Dhikr) as Final Aim: The epistemic journey returns to remembrance of the Divine. 

Knowledge that fails to enhance dhikr Allah risks falling into ghaflah (heedlessness), losing its 

purpose. 

In this integration, the Qur’an redefines methodology not as technique but as ethical orientation-a path of 

moral consciousness. The amanah of knowledge requires that every step in inquiry be guided by taqwa 

(God-consciousness) and ʿadl (justice). 

12.3.7 Knowledge Dissemination as Ethical Fulfilment of Amanah 

The dissemination of knowledge -through teaching, publishing, or policy -is a continuation of the amanah 

process. The Qur’an emphasises the responsibility of transmission (Tabligh) and warns against corruption 

in discourse (jadal bi-ghayr ʿ ilm): “And of mankind are those who dispute about Allah without knowledge, 

guidance, or an enlightening Book.” (Q. 22:8) 

This verse rebukes argumentation without understanding, a phenomenon still visible in modern academic 

debates driven by ego or competition rather than the search for truth. Disseminating knowledge ethically 

requires three Qur’anic virtues: 

• Clarity (bayan) - ensuring communication serves understanding, not confusion. 

• Justice (ʿadl) - acknowledging all sources and collaborators fairly. 
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• Remembrance (dhikr) - situating every act of knowledge within divine consciousness. 

Thus, teaching and publishing become acts of ʿibadah when undertaken with integrity and humility. A 

Qur’anic scholar fulfils his or her amanah not merely by producing data, but by guiding others toward 

ḥaqq. 

12.3.8 The Eternal Covenant of Knowledge 

The Qur’an concludes its vision of ʿilm amanah with a call to humility, gratitude, and remembrance: “And 

say, ‘My Lord, increase me in knowledge.’” (Q. 20:114) This prayer encapsulates the ethos of Qur’anic 

methodology: every increase in knowledge is a deepening of responsibility. The true scholar acknowledges 

that knowledge is never complete, nor can it exist apart from moral accountability. 

Therefore, integrating ʿilm amanah into methodology means transforming research from a technical 

activity into a spiritual-ethical vocation. It unites intellect and conscience, reason and revelation, inquiry 

and remembrance. The Qur’anic cycle of epistemology-from waḥy (revelation) to ʿaql (reason), from ʿilm 

(knowledge) to dhikr (remembrance)-culminates in a moral posture of service to both Creator and creation. 

In the contemporary world of fragmented disciplines and value-neutral science, the Qur’anic conception 

of knowledge as trust reclaims the sacred balance between intellect and virtue. It calls upon scholars to 

act not as possessors of truth but as trustees of divine signs (ayat)-guardians of an eternal amanah that 

began before the dawn of humanity. 

12.4: Integrating Revelation and Rational Inquiry (al-Waḥy wa al-ʿAql) 

The Qur’an envisions a profound harmony between al-waḥy (الوحي, revelation) and al-ʿaql (العقل, reason), 

rejecting the dichotomy that often divides faith from intellect. Divine revelation provides ḥudā (هدى, 

guidance), while reason serves as the instrument through which humanity comprehends and applies that 

guidance. The Qur’an repeatedly invites reflection: “Do they not reflect (yatafakkarun)?” (Q. 30:8), and 

“Will you not reason (ta’qilun)?” (Q. 2:44). These commands establish ʿaql as a sacred faculty through 

which the signs of waḥy are recognised within creation. 

Integrating waḥy and ʿaql within methodology restores balance between transcendence and empiricism. 

It affirms that revelation anchors truth, while intellect interprets it in a human context. The Qur’an thus 

presents a unified epistemology-where divine communication and rational reflection converge in service 

to justice (ʿadl) and truth (ḥaqq). This section elaborates on this integration as the culmination of Qur’anic 

moral and epistemological synthesis. 

12.4.1 The Dual Luminous Sources of Knowledge 

The Qurʾan situates the human pursuit of knowledge (ʿilm) within two interdependent sources of 

illumination: revelation (waḥy) and reason (ʿaql). The first is divine disclosure-the Word of God 

descending into the human realm; the second is the human faculty of comprehension, reflection, and moral 

discernment. Together, they form what may be called the Qurʾanic epistemic partnership: revelation offers 
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guidance (huda), while intellect enables understanding (tafakkur) and remembrance (dhikr). Allah 

declares: “[This is] a blessed Book which We have revealed to you so that they may reflect upon its verses 

and that those of understanding (ulu al-albab) may take heed.” (Q.  38:29) 

This verse establishes a divinely sanctioned dialectic between waḥy and ʿaql. Revelation is not imposed 

against reason; rather, it calls reason into its highest function: reflection (tafakkur), comprehension 

(taʿaqqul), and moral action (ʿamal ṣaliḥ). Within the Qurʾan's epistemological cycle-from waḥy to ʿilm, 

from ʿilm to ḥikmah (wisdom), and from ḥikmah to dhikr-intellect becomes the mirror through which 

divine truth is apprehended and manifested in ethical life (Al-Attas, 1996; Nasr, 1989). 

The challenge of Islamic epistemology, therefore, is not to choose between revelation and reason but to 

reintegrate them-to heal the modern epistemic fragmentation that separates rational inquiry from spiritual 

guidance. 

12.4.2 Qurʾan and Anthropology of Reason (ʿAql) as a Moral Faculty 

The Qurʾan repeatedly addresses the human faculty of reason as a moral and spiritual organ, not a merely 

cognitive mechanism. The verb yaʿqilun (“do they not reason?”) appears more than forty times, almost 

always in ethical contexts (Rahman, 1988). Reason, in the Qurʾan, is linked with qalb (heart) and Fu’ad 

(inner consciousness), indicating that thinking is inseparable from moral responsibility. “Have they not 

travelled through the earth so that they may have hearts by which to reason (yaʿqilun biha ) or ears by 

which to hear? For indeed it is not the eyes that are blind, but the hearts within the chests that are blind.” 

(Q.  22:46) 

Here, blindness is moral blindness, not sensory deficiency. The Qurʾan, therefore, redefines ʿaql as a 

faculty of ethical perception-the capacity to discern right from wrong, justice from corruption. 

This conception diverges sharply from modern secular rationalism, which isolates reason from revelation 

and value. In Qurʾanic epistemology, reason functions within revelation, not apart from it. Revelation 

provides orientation (qiblah ʿilmiyyah), while reason provides articulation and application. The two are 

complementary: waḥy gives direction; ʿaql ensures comprehension. 

Thus, intellect is not autonomous in the sense of self-sufficient; it is the servant of divine truth, entrusted 

with interpreting the signs (ayat) scattered in nature, scripture, and the self: “We shall show them Our 

signs in the horizons and within themselves until it becomes clear to them that it is the Truth.” (Q.  41:53) 

Here, reason and revelation converge in a unified vision: both are pathways to truth (ḥaqq), both lead 

toward remembrance (dhikr), and both demand humility before the Creator. 

12.4.3 Revelation (Waḥy) as the Source of Orientation and Meaning 

Revelation (waḥy) in the Qurʾan is portrayed as the ultimate criterion of meaning and value. It is through 

waḥy that the scattered perceptions of reason are ordered into a coherent moral cosmos. Allah describes 

revelation as: “The Spirit has brought it down from your Lord in truth, to make firm those who believe, 

and as guidance and good tidings for the Muslims.” (Q. 16:102) 
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Revelation thus performs three epistemic functions: 

• Affirmation of truth (bi-l-ḥaqq), ensuring that human cognition is anchored in reality, not illusion. 

• Stabilisation of faith, linking belief with understanding. 

• Orientation toward ethical action, transforming knowledge into guidance. 

The Qurʾan  further characterises itself as mur (light) and furqan (criterion): “O mankind! There has come 

to you conclusive proof from your Lord, and We have sent down to you a clear light.” (Q. 4:174) “Blessed 

is He who sent down the Criterion (al-furqan) upon His servant that he may be to the worlds a warner.” 

(Q. 25:1) 

These descriptions signify that revelation provides the ethical illumination through which reason discerns 

the right course. Without waḥy, human intellect risks falling into relativism or arrogance (kibr ʿaqli ), 

constructing false certainties based on limited perception. Revelation thus protects reason from self-

deception by reminding it of transcendence. 

In Qurʾanic epistemology, waḥy is not irrational, but trans-rational-it transcends reason’s limits while 

affirming its validity. It calls the intellect to humility and invites it to contemplate reality beyond sensory 

and empirical confines. 

12.4.4 The Qurʾanic Logic of Integration: Between Taʿaqqul and Tadhakkur 

The Qurʾan employs two key cognitive verbs-taʿaqqul (to reason) and tadhakkur (to remember)-to 

illustrate the dual operation of the intellect. Taʿaqqul represents rational reflection, while tadhakkur 

represents moral remembrance. Integration of revelation and reason, therefore, occurs when reflection is 

guided by remembrance. “Indeed, in the creation of the heavens and the earth and the alternation of night 

and day are signs for those of understanding (ulu al-albab)-those who remember Allah while standing, 

sitting, and lying on their sides, and reflect on the creation of the heavens and the earth.” (Q. 3:190-191) 

The Qurʾan ic ulu al-albab (possessors of intellect) embody the synthesis of ʿaql and waḥy. Their 

reasoning is contemplative, not speculative; their reflection leads to humility, not pride. The integration of 

taʿaqqul and tadhakkur forms what can be termed the ethical reason (al-ʿaql al-akhlaqi), a rationality 

illuminated by faith and restrained by conscience. 

This Qurʾanic model rejects two extremes: 

• Pure rationalism, which exalts human intellect as self-sufficient. 

• Blind traditionalism, which negates human inquiry in the name of faith. 

Instead, it establishes a dynamic reciprocity: reason interprets revelation, revelation purifies reason. This 

is the intellectual covenant that sustains the Islamic scientific and philosophical tradition from al-Farabi 

and Ibn Sina to al-Ghazali and Mulla Ṣadra (Nasr, 2007). 
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12.4.5 The Epistemic Balance: Limitation of Reason and the Infallibility of Revelation 

While affirming reason’s dignity, the Qurʾan also sets its limits. Human intellect, bound by space and time, 

cannot grasp the full scope of divine reality. The Qurʾan declares: “They encompass nothing of His 

knowledge except what He wills.” (Q. 2:255) 

This limitation does not degrade reason but situates it within a hierarchy of knowledge, a structure 

ascending from sensory perception (ḥiss), to rational inference (ʿaql), to revealed wisdom (waḥy). Within 

this hierarchy, waḥy provides certitude (yaqin), while ʿaql offers comprehension and application (Al-

Attas, 1996). 

The Qurʾan also warns against speculative excess: “And do not pursue that of which you do not know. 

Indeed, the hearing, the sight, and the heart-about all those will be questioned.” (Q.  17:36) Here, 

epistemic humility (tawaḍuʿ ʿilmi) becomes a moral command. The integration of revelation and reason 

is thus not a merger of equals but a harmonious hierarchy: revelation provides the light, and reason 

operates within that illumination. Reason, when detached from waḥy, becomes vulnerable to ẓann 

(speculation) and ghaflah (heedlessness). Revelation without reason, however, risks stagnation and 

misinterpretation. The Qurʾan ’s methodology, therefore, calls for ʿaql musharraʿ bi-l-waḥy-an intellect 

disciplined by revelation. 

12.4.6 Historical Manifestations of Integration in the Islamic Intellectual Tradition 

Throughout Islamic intellectual history, the synthesis of waḥy and ʿaql has generated a harmonious 

civilisation of knowledge. The Qurʾanic injunctions to observe, measure, and reflect inspired early Muslim 

engagement in astronomy, medicine, logic, and ethics, always within the framework of divine purpose. 

The Bayt al-Ḥikmah of Baghdad (9th century CE) exemplified this integration: revelation provided 

ontological orientation, and rational inquiry provided methodological precision. The Qurʾanic emphasis 

on ayat-signs in creation -encouraged scientific exploration as an act of remembrance. Scholars such as 

al-Bīiuni, Ibn al-Haytham, and Ibn Rushd viewed natural science as a means of reading the divine script 

of nature (Nasr, 1989). 

In philosophical discourse, al-Farabi and Ibn Sina developed metaphysical systems harmonising intellect 

and revelation, while al-Ghazali, in Iḥyāʾ ʿUlum al-Din, reaffirmed that true knowledge must culminate 

in ethical transformation, not mere speculation. The later illuminationists (ishraqiyyūn) and Sufis, such as 

Suhrawardī and Ibn ʿArabi, deepened this synthesis, interpreting ʿaql as a light derived from the Light of 

God (mur Allah). 

This integrated epistemology stands in contrast to modern epistemic dualism that separates science and 

spirituality, faith and reason. For the Qurʾan, both revelation and rationality are rays of the same divine 

mur, differing in mode but united in origin. 

12.4.7 Toward a Contemporary Qurʾan ic Epistemology: Re-integrating Waḥy and ʿAql 

In the contemporary context, the fragmentation of knowledge and the dominance of secular paradigms 

demand a renewal of Qurʾanic epistemology. This renewal involves reintegrating revelation and rational 
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inquiry as complementary axes of truth. The Qurʾanic framework offers four methodological principles 

for this reintegration: 

• Unity of Truth (tawḥid al-ḥaqq) - All genuine knowledge, whether derived from revelation or 

rational inquiry, ultimately converges in the oneness of reality under divine sovereignty. 

• Purpose of Knowledge (maqṣad al-ʿilm) - Knowledge must serve ethical and spiritual elevation, 

not mere utility or domination. 

• Accountability of Reason (masʾuliyyah al-ʿaql) - Rational inquiry must remain answerable to 

divine guidance and moral law. 

• Holistic Methodology (manhaj tawḥidi ) - Research should integrate empirical observation 

(naẓar), rational analysis (ʿaql), and revelational reflection (waḥy) in a continuous dialectic. 

Applying these principles would mean restructuring modern disciplines around value-centric paradigms, 

where natural sciences recognise metaphysical significance, and humanities acknowledge divine 

teleology. This Qurʾanic reintegration transforms knowledge into ʿibadah (worship) and research into 

amanah (trust). 

12.4.8 The Qurʾanic Method of Rational Reflection: Observing the Signs 

The Qurʾan  repeatedly commands believers to observe and contemplate the natural world as a form of 

revelation in creation (al-Kitab al-manẓur): “Do they not look into the dominion of the heavens and the 

earth and all things that Allah has created?” (Q. 7:185) “Say, ‘Travel through the land and observe how 

He began creation.’” (Q. 29:20) 

This epistemic method affirms empirical investigation (mushahadah), yet it is directed by a metaphysical 

horizon: observation leads to recognition of divine unity (tawḥid). Thus, the Qurʾanic rational method is 

both empirical and theological-empirical in its attention to phenomena, theological in its orientation to 

meaning. 

Modern Islamic scholars, such as Syed Hossein Nasr (2007), argue that rediscovering this tawḥidi science 

could restore harmony between the human intellect, nature, and the sacred. When reason reflects upon 

creation as a sign (ayah), it becomes a means of worship; when it isolates phenomena from their Creator, 

it degenerates into mere calculation. 

12.4.9 Revelation and Reason in the Cycle of Dhikr (Remembrance) 

The ultimate purpose of integrating waḥy and ʿ aql is to awaken dhikr -the consciousness of divine presence 

in all knowledge. The Qurʾan frequently links remembrance with understanding: “And remind, for indeed 

the reminder benefits the believers.” (Q. 51:55) “Those who remember Allah standing, sitting, and lying 

down, and reflect on the creation…” (Q. 3:191) Here, reflection (tafakkur) and remembrance (dhikr) are 

inseparable epistemic acts. Revelation initiates remembrance; reason sustains it through reflection on 

divine signs. Together they generate ḥikmah (wisdom)-knowledge that transforms the self and society in 

accordance with divine justice (ʿadl) and mercy (raḥmah). 



The Principles of Qur’anic Research Methodology  

 

 

In methodological terms, dhikr represents the teleological end of all research: knowledge should culminate 

in moral consciousness and spiritual awareness. Without remembrance, rational inquiry risks becoming a 

pursuit of power (istiṭrad), detached from ethical consequence. 

12.4.10 Ethical Consequences of Integrating Revelation and Reason 

When waḥy and ʿaql operate in harmony, knowledge acquires ethical coherence. The Qurʾanic vision of 

ethics (akhlaq) is not an external code imposed upon knowledge but an internal quality of knowing itself. 

Every act of reasoning is simultaneously an act of moral choice. Thus, in a Qurʾanic methodology: 

• To misuse reason for deceit is a betrayal of ʿaql amanah. 

• To ignore revelation in intellectual inquiry is to blind the intellect’s higher light. 

• To harmonise them is to realise ḥikmah, the synthesis of truth and virtue. 

Ethically integrated knowledge produces humility, justice, and compassion-qualities that reflect divine 

attributes (ṣifāt Allah). Disintegrated knowledge, by contrast, produces arrogance, domination, and 

spiritual emptiness. 

12.4.11 The Harmony of Light and Intellect 

The integration of waḥy and ʿaql constitutes the heart of Islamic epistemology. Revelation is the light 

(mur); reason is the mirror. Only when the mirror is polished by humility and sincerity can it reflect the 

divine light without distortion. Allah commands: “So believe in Allah and His Messenger and the light 

which We have sent down.” (Q. 64:8) 

In this verse, mur-the Qurʾan -becomes the criterion of enlightened intellect. The perfected intellect does 

not oppose revelation but finds its fulfilment within it. The Qurʾanic scholar, therefore, listens with reason, 

reasons with faith, and acts with remembrance. 

In the modern age, reuniting waḥy and ʿ aql is not merely a theological project; it is an existential necessity. 

It reclaims knowledge as a sacred trust (amanah) and restores the unity of truth (tawḥid al-ḥaqq). Through 

this integration, humanity may rediscover that every inquiry, scientific, philosophical, or ethical, is 

ultimately a journey toward the same divine source: “To Him belong the keys of the heavens and the 

earth.” (Q. 39:63) Thus, the Qurʾanic epistemology of al-waḥy wa al-ʿaql reveals that true knowing is a 

form of remembering, and true reasoning is a form of worship. 

The ethical dimension of knowledge in the Qur’an represents the final synthesis of the epistemological 

journey that began with revelation (waḥy) and culminates in remembrance (dhikr). This section has shown 

that knowledge without ethics is neither complete nor beneficial; rather, it becomes a source of ẓulm 

(injustice) and fasad (corruption). The Qur’an consistently binds ʿilm to ʿadl, ṣidq, and taqwa, asserting 

that truth is meaningful only when pursued through sincerity and justice (Al-Maidah 5:8; Al-Naḥl 16:90). 

In Chapter 11, the ethics of knowing were explored through the lenses of responsibility and restraint. The 

Qur’anic imperative-“Do not pursue that of which you do not know” (Q. 17:36)-calls humanity to 

intellectual humility and moral accountability. The ulu al-albab, the Qur’an’s term for those endowed with 
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deep understanding, embody this balance between intellect and virtue, using knowledge to promote 

harmony rather than domination. 

Chapter 12 extended this moral inquiry to the realm of research and scholarly methodology. It emphasised 

that true knowledge must arise from niyyah ṣaliḥah (sincere intention) and be expressed through ʿamal 

ṣaliḥ (righteous action). The Qur’an teaches that knowledge is an amanah (trust), and its misuse 

constitutes betrayal (khiyanah). Through ethical discourse, publication integrity, and the harmony of al-

waḥy and al-ʿaql, scholars are called to embody truth both in method and in message. 

Ultimately, the Qur’anic epistemology envisions knowledge as a living covenant between the knower and 

the Known, between humanity and God. To know, in Qur’anic terms, is to serve; to serve is to remember 

(dhikr); and to remember is to return to the Source of all truth. Thus, the ethical dimensions of knowledge 

complete the circle of revelation, action, and remembrance, affirming that every act of knowing must echo 

divine justice, sincerity, and mercy in the unfolding history of human understanding. 
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