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Appendices 

Appendix I: Glossary of Qur’anic Epistemological Terms 

This glossary offers a reference guide to key epistemological and methodological concepts as found in the 

Qur’an. Each term includes transliteration, Qur’anic usage, and interpretive notes drawn from classical 

and modern exegetical traditions. 

Arabic Term Transliteration Conceptual Definition and Qur’anic Context 

ʿIlm ( علم) Knowledge 

The most foundational epistemic term encompasses divine, 

prophetic, and human knowledge. The Qur’an distinguishes 

between ʿilm al-yaqin (knowledge of certainty) and ʿayn al-yaqin 

(vision of certainty), implying progressive cognition (Q 102:5-7). 

ʿAql (عقل) Intellect / Reason 

Rational faculty enabling moral discernment and reflection upon 

revelation. The Qur’an repeatedly commands: “Afala ta’qilun?” 

(“Will you not reason?”) (Q. 2:44; 36:62). 

Ḥikmah 

 (حكمة)
Wisdom 

The synthesis of knowledge and action is frequently associated 

with divine guidance (Q. 2:269). Wisdom in Qur’anic 

epistemology signifies the applied realisation of knowledge 

through moral insight. 

Tafakkur 

 (تفكر)
Reflection 

Reflective reasoning on divine signs in creation (Q 3:191). It 

denotes cognitive contemplation, not merely speculative 

philosophy. 

Tadabbur 

 (تدبر)

Contemplation / 

Deep consideration 

A method of interpretive reflection used to penetrate the inner 

meanings of Qur’anic revelation (Q. 47:24). Tadabbur forms a core 

part of hermeneutic methodology. 

Tadhakkur 

 (تذكر)

Remembrance / 

Recollection 

Recollection of divine truths already embedded in the human fiṭrah 

(natural disposition). It is epistemologically linked to moral 

consciousness (Q. 87:9-10). 

Basirah 

 (بصيرة )

Insight / Spiritual 

perception 

An epistemic vision beyond empirical observation, associated with 

prophetic consciousness (Q. 12:108). 
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Arabic Term Transliteration Conceptual Definition and Qur’anic Context 

Ḥaqq (حق) Truth / Reality 

The ontological and epistemic absolute, used in contrast with baṭil 

(falsehood). Knowledge in Qur’anic discourse seeks alignment 

with ḥaqq (Q. 17:81). 

Fiṭrah (فطرة) Primordial nature 
The innate cognitive and moral disposition through which humans 

recognise truth (Q. 30:30). 

Bayyinah 

 (بينة)

Clear evidence / 

Proof 

A manifest proof, often scriptural or rational, serving as epistemic 

validation (Q. 98:1). 

Ḥujjah (حجة) Argument / Proof 
The logical justification of belief or action, as used in dialectical 

Qur’anic reasoning (Q. 6:149). 

ʿIlm al-Yaqin 

( اليقين علم ) 

Knowledge of 

certainty 

Conceptual stage of intellectual certainty achieved through divine 

knowledge (Q. 102:5). 

ʿAyn al-Yaqin 

( اليقين عين ) 
Vision of certainty 

Experiential realisation of truth, transcending abstract knowledge 

(Q. 102:7). 

Ḥaqq al-

Yaqin (حق 

 (اليقين

Truth of certainty 
The final stage of absolute certainty, where the knower is unified 

with the known truth (Q. 56:95). 

Amanah 

 (أمانة)

Trust / Moral 

responsibility 

Refers to the human responsibility to carry divine knowledge 

ethically (Q. 33:72). 

Tawḥid (توحيد) 
Oneness / 

Unification 

The unifying epistemological principle: all true knowledge leads to 

recognition of the One God. 

Ayah (آية) Sign / Symbol 
Both the verses of revelation and the phenomena of the universe 

serve as epistemic indicators of divine reality (Q. 41:53). 

Kitab (كتاب) 
Book / Divine 

record 

A metaphor for divine order and revelation -epistemic source of 

absolute guidance (Q. 2:2). 

ʿIlm Ladunnī 

( لدني علم ) 

Knowledge from 

Divine Presence 

Intuitive, non-discursive knowledge granted by God directly (Q. 

18:65). 
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Arabic Term Transliteration Conceptual Definition and Qur’anic Context 

Tawfīq (توفيق) 
Divine alignment / 

Success 

The confluence of human effort with divine guidance in attaining 

correct understanding. 

This glossary reflects the integrative nature of Qur’anic epistemology, wherein cognition, revelation, and 

morality are inseparable. 

Appendix II: Verse Concordance for Epistemic and Ethical Concepts 

This concordance highlights selected Qur’anic verses foundational to epistemology, categorised by 

concept. Each entry provides the Arabic term, thematic domain, and key reference. 

Conceptual 

Domain 
Term Key Verses Epistemic Function 

Knowledge ʿIlm 
Q. 2:32; 20:114; 

96:5 

Establishes that knowledge is divine, revealed, 

and progressive. 

Reason ʿAql 
Q. 2:44; 8:22; 

67:10 
Encourages rational reflection as an act of faith. 

Reflection Tafakkur Q. 3:191; 13:3 Connects reflection with signs in creation. 

Wisdom Ḥikmah Q. 2:269; 31:12 
Defines wisdom as a divine gift rooted in 

morality. 

Certainty Yaqin Q. 15:99; 56:95 
Describes the degrees of certainty in faith and 

cognition. 

Truth Ḥaqq Q. 17:81; 10:32 The epistemic endpoint and measure of reality. 

Proof 
Bayyinah / 

Ḥujjah 
Q. 98:1; 6:149 

Establishes evidentiary standards in belief and 

law. 

Faith and 

Knowledge 
Iman wa ʿIlm Q. 3:18; 35:28 

Shows interplay between faith and 

understanding. 

Ethical 

Epistemology 
Amanah / ʿAdl Q. 33:72; 16:90 

Frames knowledge as a moral trust requiring 

justice. 

Signs and 

Revelation 
Ayah / Kitab Q. 41:53; 2:2 

Positions revelation and nature as parallel 

sources of truth. 
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This table provides the researcher with an organised reference system linking epistemic concepts to 

Qur’anic verses, enabling thematic exegesis (tafsir Mawḍuʿī) and content analysis. 

 

Appendix III: Visual Frameworks and Flowcharts 

The Qur’anic methodology of knowledge can be visualised as an interconnected framework involving 

divine revelation, human cognition, and moral application. The following conceptual models summarise 

this epistemic structure. 

A. Hierarchical Framework of Qur’anic Knowledge 

Divine Source → Revelation → Rational Reflection → Moral Action → Certainty 

Description: 

• Divine Source (Allah) - Origin of all truth (al-Ḥaqq). 

• Revelation (Wahy) - Transmission of divine knowledge via prophets. 

• Rational Reflection (ʿAql, Tafakkur) - Intellectual engagement with revelation and creation. 

• Moral Action (ʿAmal Ṣaliḥ) - Application of knowledge within ethical boundaries. 

• Certainty (Yaqin) - Culmination of epistemic journey, uniting cognition with faith. 

B. Circular Model of Knowledge Derivation 

Revelation → Reflection → Verification → Transformation → Return to Revelation 

This model captures the iterative hermeneutic process of understanding the Qur’an, emphasising that 

knowledge is not static but cyclically renewed through ethical experience and interpretive engagement. 

C. Triadic Model of Qur’anic Epistemology 

Revelatory Dimension Rational Dimension Moral Dimension 

Wahy (Revelation) ʿAql (Intellect) Taqwa (God-consciousness) 

Source of Truth Instrument of Understanding Ethical Regulator 

Transcendent Analytical Transformative 

Interpretation: 

The triadic structure reflects the Qur’an’s holistic epistemology: truth is realised only when revelation, 

reason, and ethics operate harmoniously. 
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D. Flowchart: From Revelation to Application 

 

Step 1: Divine Communication (Wahy) 

↓ 

Step 2: Human Reception (Tadhakkur) 

↓ 

Step 3: Analytical Engagement (Tadabbur / Tafakkur) 

↓ 

Step 4: Ethical Application (ʿAmal / Taqwa) 

↓ 

Step 5: Verification (Yaqin / Ḥaqq) 

This flow illustrates that the Qur’anic model of inquiry is simultaneously theological, rational, and 

ethical, leading to holistic knowledge rather than fragmented empiricism. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Appendices 

 

423 
 

Appendix IV: Research Methodological Protocol (Detailed Hermeneutic Process) 

This appendix presents a comprehensive protocol for conducting Qur’an-centred research methodology 

grounded in epistemic, hermeneutic, and ethical principles derived from the Qur’an itself. It is tailored for 

scholars who seek to operationalise an integrative epistemology of revelation (waḥy), reason (ʿaql) and 

experience (tajribah) in their inquiries. The protocol emphasises the unity of knowing, reflection, 

verification and application within the Qur’anic paradigm. The following sections detail the foundational 

principles, stage-by-stage hermeneutic process, tools and instruments, validation criteria, and the practical 

workflow for carrying out Qur’an-based research. 

A. Foundational Principle: Knowledge as Trust (Amanah) 

At the heart of the Qur’anic research process lies the principle that knowledge (ʿilm) is a trust (amanah) 

bestowed upon human beings (Q. 33:72). The Qur’an frames cognition not merely as information 

gathering but as a moral and ontological responsibility. Accordingly, the researcher begins with the 

awareness that any investigation into the signs (ayat) of Allah is both intellectual and devotional. This 

trust carries three interdependent commitments: purity of intention (niyyah), intellectual sincerity (ṣidq) 

and ethical accountability (ʿadl) (Q. 2:30-31; Q. 96:1-5). 

Thus, the methodological protocol is not a neutral technique but a disciplined way of seeing, thinking, and 

acting. It underscores that the act of inquiry cannot be detached from reflective submission (tadhakkur) 

and moral integrity. The methodological stance moves beyond secular models of “value-neutral” research 

to an integrated epistemology where cognition is linked with worship (ʿibadah) and stewardship 

(khilafah). 

B. Stage-by-Stage Hermeneutic Process 

The following six stages outline a structured approach to Qur’an-centred research, from thematic 

identification to ethical application and feedback. 

Stage 1: Thematic Identification (Taḥdid al-Mawḍuʿ) 

• Select the conceptual domain or issue for investigation (e.g., ḥikmah, yaqin, mizan). 

• Use digital and classical concordances (e.g., al-Muʿjam al-Mufahras li-Alfaẓ al-Qur’an) to 

compile all relevant occurrences of the term. 

• Establish the scope of inquiry: Are you focusing on lexical occurrence, thematic distribution, or 

the functional role of the term in Qur’anic discourse? 

• Preliminary research questions might include: What is the root meaning of the term? How does 

the term function in different contexts? What moral or epistemic implication does it carry? 

Stage 2: Linguistic & Semantic Analysis (Taḥlil al-Lughawi) 

• Examine the triliteral root and its derivatives; consult classical lexicons (e.g., Lisan al-ʿArab, 

Mufradat al-Qur’an). 
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• Analyse the term’s morphological forms and syntactic positions across verses; note variations in 

meaning, nuance and usage. 

• Evaluate semantic fields and interdisciplinary usage: Does the term appear in theological, legal, 

ethical or cosmological contexts? 

• This linguistic foundation ensures fidelity to the Qur’an’s internal language system rather than 

importing external philosophical categories. 

Stage 3: Contextual Exegesis (Asbab al-Nuzul & Siyaq) 

• Investigate the historical circumstances of revelation (Asbab al-Nuzul) where applicable to the 

verses under study. 

• Examine the immediate textual context (surah and surrounding ayat) for coherence of meaning 

and rhetorical structure. 

• Use intra-Qur’anic cross-referencing: identify related verses and examine how the conceptual term 

functions across different contexts (Qur’an coherence - nazm). 

• The focus is on the Qur'an as a self-referential and cohesive discourse in which revelation and 

context are integrated (Q. 4:82). 

Stage 4: Comparative Thematic Interpretation (Tafsir Mawḍuʿī) 

• Group the collected verses thematically (e.g., epistemic, ethical, ontological clusters). 

• Compare how the conceptual term interacts with other key terms (e.g., ʿaql, ḥaqq, taqwa) to 

uncover patterns and structural relations. 

• Apply a typological analysis: does the term appear in narrative form, legal command, exhortation, 

or cosmogonic statement? 

• This stage builds the researcher’s interpretive synthesis, bridging linguistic detail with thematic 

coherence and moral import. 

Stage 5: Verification & Ethical Evaluation (Taḥqiq al-Maqṣad al-Akhlaqi) 

• Confirm that the interpretive outcomes align with the moral, spiritual and epistemic goals of the 

Qur’an. Questions to ask: Are conclusions consistent with justice (ʿadl), mercy (raḥmah) and 

balance (mizan)? (Q. 16:90) 

• Assess the researcher’s own intention and bias: Have personal ideological or disciplinary 

commitments influenced interpretation in ways that conflict with Qur’anic integrity? 

• Evaluate application: How will the findings affect practice, policy or discipline? Knowledge 

divorced from action is condemned (Q. 28:78). 

• The verification process affirms that research is not merely descriptive but normative - oriented 

toward righteousness and service. 

Stage 6: Integration & Feedback (Tadbir wa ʿAmal) 
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• Translate insights into contemporary disciplinary frameworks: natural sciences, social sciences, 

humanities. Align with Qur’anic categories rather than secular paradigms. 

• Map how the findings can shape curricula, institutional policy or interdisciplinary frameworks 

rooted in tawḥid. 

• Establish a feedback loop: reflection on how newly acquired knowledge changes the researcher’s 

worldview; further inquiry arises from ethical action and lived experience (Q. 51:20-21). 

• Document limitations and propose further questions for ongoing research, acknowledging that 

knowledge is provisional and open to refinement under divine guidance. 

C. Instruments, Sources & Data Management 

• Primary Source: The Qur’an (critical Arabic text), using recognised editions with verse 

numbering and root lexicon mapping. 

• Secondary Sources: Lexicons (Lisan al-ʿArab, Mufradat al-Qur’an), classical tafsir works (e.g., 

al-Ṭabari, Ibn Kathir), modern hermeneutic studies (e.g., Al-Shawabka & Sharma, 2020; Ridwan 

& Rona, 2024)  

• Analytical Tools: Content-analysis software for semantic mapping, concordance databases, and 

conceptual ontology tools (e.g., OWL frameworks applied to Qur’an concepts)  

• Data Management: Maintain a systematic log of verses, roots, contexts, themes, interpretive 

notes, ethical implications and application pathways. Use version control to track evolving 

interpretations. 

D. Validation Criteria: Four-fold Check 

 

Criterion Description Research Checkpoint 

Qur’anic Coherence (Tanasuq) 
Internal consistency with Qur’anic 

discourse 

Cross-check across multiple 

verses 

Linguistic Authenticity (Ṣiḥḥat 

al-Lughah) 

Fidelity to Arabic root meaning & 

syntax 

Use lexicon & morphology 

analysis 

Ethical Integrity (Akhlaqiyyah) 
Alignment with Qur’anic values of 

justice & mercy 

Review intention & 

implications 

Rational Compatibility 

(Maʿquliyyah ʿAqli yah) 

Interpretive reasonableness, 

avoiding contradiction 

Present the logical structure of 

the argument 
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E. Practical Workflow & Implementation 

• Concept Selection: Choose the term or phenomenon (e.g., taqwa, yaqin). 

• Verse Extraction: Use concordance tools to compile all occurrences. 

• Lexical Analysis: Study root meanings, derivative forms, and use in classical sources. 

• Contextual Mapping: Document surah, position, authorial context and possible Asbab al-Nuzul. 

• Thematic Clustering: Organise verses into conceptual clusters and identify patterns. 

• Interpretive Synthesis: Write an integrative essay linking linguistic, contextual and thematic 

findings, referencing Qur’an and hermeneutic literature. 

• Ethical Evaluation: Reflect on intention, bias, social relevance, and application potential. 

• Integration: Propose how findings inform research methodology, discipline practice or 

educational frameworks. 

• Feedback Loop: Monitor the impact of findings on the researcher's worldview and practice; 

identify further questions. 

• Documentation & Publication: Draft article or chapter, provide full citations, transparency of 

data and method, and subject to peer review within the Qur’an-based epistemic community. 

F. Notes on Ethical Responsibility 

• Researchers must remain aware of the ontological ground that all knowledge belongs to Allah (al-

ʿIlm Li-Llah). The aim is not merely intellectual achievement but moral transformation and service. 

• Avoid disciplinary arrogance and reductionism: knowledge that ignores its ethical dimension is 

analogous to the Qur’anic critique of those who accumulate ʿilm without taqwa. (Q 30:7) 

• Promote knowledge for collective benefit (māʿūnah), ecological stewardship, social justice and 

human dignity. 

This protocol provides a rigorous, ethically grounded and Qur’an-centred approach to research 

methodology. It honours the Qur’anic vision of knowledge as integrative - combining language, context, 

reason and ethics within the unity of tawḥid. By following this protocol, researchers can transform 

inquiry into an act of worship, bridge the gap between revelation and reason, and contribute to the 

renewal of knowledge grounded in divine truth. 
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